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From the Edctor-cn- (Yhief

There is abeautiful conversation between a Brahmin and Vidya:

Vidya havai barhmanamajagama gopaya ma shavadhishte’hamasmi.

(Vidya approached the Brahmana and said, “I am your nidhi. Protect me.”).

The Brahmin asks, “Tell me whom should I transfer you to?”

Vidya replied, “Never hand me over to those who are jealous of others, who
have no control over their senses and those who are crooked.” Then the Brahmin
asked, “Thenwho is your adhikari (the competent or right person)?”

Vidya says, “Impart me to those who are pure, in perfect control over their
senses, who are wise, those who follow the path to attain Brahman, those who firmly
live a life of yama, niyama, etc., and those whose conduct is auspicious. In this way I will
ever remain full of vigor.”

There are many such injunctions that vidya itself is a thirtha but in grab of the
immoral people, itbecomes ‘a-thirtha’-it loses its sanctity and glory.

The foremost duty of the wise people of a community is to be the guardian of
the treasure of knowledge. There are nine such nidhi-s elements that ensure worldly
prosperity. The custodian of such nidhi-s is said to be Kubera. But the nidhi of a Brahmin
is simply ‘knowledge’. Another Shruti, as quoted by Patanjali, says,

“Brahmanena niskarano dharmah sdango vedo’dyeyo jneyasceti” (the Brahamana
should study Veda along with the Vedanga-s even without any purpose.)

Such injunctions makes more sense when we accept ‘knowledge’ as the most
distinctive feature of India’s culture and civilization. Knowledge is the sole cause of
liberation. A knowledge that generates ego is the cause of bondage. Shivasutra records,
“inanam bandhah” (knowledge is bondage). There is a key to understand the crisis of our
contemporary world in these narratives and references. Perhaps there are solutions
too. Modern civilizations perceive knowledge as ‘power’- power to subdue and
subjugate others, to exercise their dominion over others. The lineage of our great
Masters, whom Gurudeva Swami LakshmanJoo Maharaja represents, seems to be the
only alternative to restore the health of this sick civilization.

We are blessed to present this special issue to the learned readers and
devotees. Along with the blessings of our Guru Maharaj, there are many more articles
and features that make this particular volume memorable. There is a detailed article on
Acharya Rameshwar Jha (who learned about Kashmir Shaivism from Gurudev and has
written many hymns in HIS praise), by a very profound scholar Shri Vikram Bharadwaj.
Next is an English translation of Bodhapanchadashika by Larry M Small, followed by
articles from Dr. Advaitvadini Kaul ji, Dr. G.C. Upadhyaya, an untiring scholar who in
these days engaged in the studies of Puranas - particularly in illustrating and
estabhshlng the fact that how our Puranas have suffered a huge textual loss, Text of a
talk delivered by Dr Ramanad and an article by Shri Giriratana Mishra, a Sanskrit
article by a very promising scholar Shri Saurabh Tripathy on Saundayalahari. Hope you
all will enjoy the spiritual vibes created by these writings.

Jai Gurudeval!
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Stava Cintamani by Bhatta Narayana

(Part-8)

As Revealed by Swami Lakshmanjoo

TH: G3HAT HHE™ daHd 4l
WASARGdHE  FAsadwenfad 116111

namah sadasatam kartumasattvam sattvameva va /
svatantrayasvatantraya vyayaisvaryaikasaline //61//

I bow to that Lord Siva who is svatantra, who is always independent for
those who have ignored Him, and who is always dependent to those who
remember Him. Those who remember Him, He is dependent to them. Those
who do not remember Him, He is independent to them, He does not care for
them.Heis a slave of His devotees. Who?

DENISE: Lord Siva.

SWAMIJI: Lord Siva is a slave of His devotees. So, He is svatantra and
asvatantra, both. Svatantra for those who ignore Him, asvatantra (dependent)
for those who love Him. So, I bow to that Lord Siva who is svatantra and
asvatantra (paratantra), who is dependent and independent. Because He is sat
asatam kartum, He can change an existing [element] into a non-existing
element, and He can change a non-existing [element] into an existing
element.

For instance, I love Lord Siva, but the nearness of Lord Siva does not
appear to me, the nearness of Lord Siva is nonexistent to me, but He can make
it existent for me. And He can, if that seed™ is existing in those who ignore

Lord Siva, He can make it non-existent for them.

Ibow to that Lord Siva.

110. The seed of the love for, and the nearness of, Lord Siva.

=
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AMFAsEA A AEEER: HiEEiE |
g fogde d a= IqUE<ITRH 116211
trailokye’pyatra yo yavan-anandah kascidiksyate /
sa binduryasya tar vande devamanandasagaram //62//

Ibow to that God, Lord Siva, who is just an ocean of ecstasy, an ocean filled
with bliss and joy. I bow to that Lord Siva, that ocean of joy. Which ocean of
joy? Trailokye’pyatra yo yavan anandah kascidiksyate, just go on finding out,
investigating, where is the highest joy in this universe.

[To Denise]: Go on investigating the highest joy in the nearness of Viresh.
The highest joy is something more than that, the highest joy is something
more than that, something more than that.

And in all of these three worlds, after going on investigating for the
appearance of joy, you'll come to this conclusion that, when there is the
highest joy, that is in heaven, where there is no fear, there is no nothing, no
pain, no headache, no migraine, no heartache; sa bindur, and you’ll find, in the
end you will find, that joy which you find in that heavenly abode, that highest
joy, youwill find that it is just like one drop of the ocean, the ocean of that joy
of Lord Siva. I bow to That ocean.

aife sEmsAt o= A faywradsay)
T T ferfa STraRfagarn:i 16311

aho brahmadayo dhanya ye vimuktanyasamkatham /
namo namah Sivayeti japantyahladavihvalah //63//

It is a great wonder to tell you, this is the greatest wonder to tell you, that
brahmadayo dhanya, those [gods], Brahmd, Visnu, and Rudra, are the most
fortunate people. Brahma, the creator of this universe, and [Visnu] the
protector of this universe, and [Rudra] the destroyer of this universe, these
three gods are most fortunate because ye vimuktanya samkatham, they discard
all other topics of life and they, after discarding all other topics of life, [only
recite], “Namo namah $ivaya.” They [come] to this conclusion: “Namo namah
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$ivaya, $ivaya namah, $ivaya namah, we bow to Lord Siva, we bow to Lord Siva.”
Japanti, and they recite this mantra, “Namah Sivaya,” this mantra, ahlada-
vihvalah,™ after getting soaked in the ocean of nectar. They are most

112

fortunate in this world-those three gods.

frepmmfy s faeRe
Ifcasty fasae WiFa w9 WisE q 116411
niskamayapi kamanam-anantanarmn vidhayine /
anaditve’pi visvasya bhoktre bhava namo’stu te //64//

0 Lord Siva, I bow to Thee. Niskamdydpi, You have no desire. [Although]
You have no desire Yourself, kamanam anantanam vidhayine, but You produce
all desires, You fulfill all desires, of Your devotees. Anaditve’pi, You have no
beginning, You are beginningless, visvasya bhoktre bhava namo, but although
You are beginningless, You enjoy the nectar of this whole universe.™
Because, whoever enjoys, [their enjoyment] will have its end, but [His
enjoyment] is not that kind of joy-He enjoys this universe endlessly! We
enjoy this universe with an end, with its end. I have enjoyed so much and now
[ am in its ripening, falling position. There is an end; in each and every joy,
there is an end, but in Your enjoyment, there is no end because You are above
desires. When there are no desires, there is no end of joy.

Bas, 64 ending.

AR TR TR =
faAgeR & Jd: dyufad: 116511
stumastribhuvanarambha-mulaprakrtimisvaram /
lipserannopakaram ke yatah samptrnadharmanah //65//

We sing the glory of Lord Siva (stuma), tribuvanaram mula prakrtim, who is

111. Lit., agitated (vihvala) with joy, delight (ahlada).

112. “They don’t find any joy other than to recite the name of Lord Siva.” Stava Cintamani (1990).

113. “You Yourself don’t eat anything, but in another sense, You eat all of the production grown in the world, both
here and hereafter.” Ibid.
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the only cause of the creation of the three worlds (miila prakrtim, who is the
cause of creating the whole universe, the threefold universe). We sing the glory
of that Lord, lipserannopakarar ke yatah sampiirna dharmanah, because He is
sampurna dharmanah, He is the embodiment of all aspects, which are found in
this world. All of those aspects are found in His Self, in His Nature. And from
that Lord, ke upakaram na lipseran, other lords who are Brahma, Visnu, Rudra,
§vara, and Sadasiva,™ all of those lords, they always long to get protection

115

from Him."” I bow to and sing the glory of that Lord.

Tea@f =gy nretemfaiagar:|
wd afer Wikl waaw R wa: 116611
mahatsvapyarthakrcchresu mohaughamalinikrtah /
smrte yasmin prasidanti matayastam Sivar stumah //66//

Mahatsu api artha krt sresu, in [solving] the great problems, for putting a
solution for those problems, how these problems would be solved, and by this
[moha],™ all understandings of various schools of thought have become malini
krta, have become confused. By becoming “dirty,” they cannot find the problem,
they can’t find the solution of getting rid of those problems. But, at the very

7

moment when they remember Lord Siva, all problems are solved for them."

JOHN: So we bow to that Lord Siva by whose very remembrance all of the
great problems of the world, . ..

SWAMIJI: Are solved at once!

JOHN: ... which these fools have become confused by in trying to solve, are
solved immediately.

SWAMIJI: Yes."”

114. See verses 33,34 for an explanation of the five lords.

115. “You are the possessor of complete dharma, the energy of svatantrya sakti, and, being the possessor of svatantrya
Sakti, these greatlords want to be blessed by You.” Ibid.

116. Darkness or delusion of mind, viz., maya.

117. Yasmin smrte prasidanti.

118. “Ibow to that Lord Siva by whose remembrance all confusion of the gods of the five great acts is cleared.” Stava
Cintamani (1990).
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T Wed TR TREHRTE
Ife=sal garEd AdrFaEd daiEt 116711

prabho bhavata eveha prabhusaktirabhangura /
yadicchaya pratdyete trailokyasya layodayau //67//

Prabho, O Lord, bhavata eveha prabhusaktir, You only possess that strength
of Your masterly strength, only You possess that masterly strength, which is

indestructible,whichis not destroyedinany case."

JOACHIM: Abhangura.

SWAMIJI: Abhangura. And by whose mere will, trailokyasya layodayau
pratayete (trailokyasya layodayau; layodayau means, destruction and creation),
the destruction and creation of the three worlds takes place, and the whole
universe, which is the threefold universe (bhith, bhuvah, and svah),” the

destruction and creation of these three worlds takes place-by whose mere
will."™

FHAl Tfera <d w@RgRd W)
fopaearty el Fqis=a 4 @isal wi: 116811
kukarmapi yamuddisya devarn syatsukrtarn param /
sukrtasyapi saukrtyam yato’nyatra na so’si bhoh //68//

0 Lord Siva, yamuddisya, when Lord Siva is realized, once Lord Siva is
realized, kukarmapi param sukrtam syat, all bad actions turn into good actions,
they appear as good actions. All bad actions which you do in this world, they
become good actions. They become really good when the Lord is
realized-then, only then. And sukrtasyapisaukrtyam, when the Lord is realized

. . sukrta means, the good actions of individuals become divine (saukrta

122

means, divine, too good).”™ And this kind of action is not found anywhere

119. “Prabhusaktiis possessed of wisdom without any side effects.” Ibid.

120. Bhu (earth), bhuvah (sky), and svah (heaven). See verse 46, fn 85.

121. “By Your mere will, the whole world is created, protected, destroyed, concealed, and revealed.” Ibid

122. “When somebody does the purest deed, I'll be excited because You are in charge of all deeds. O Lord Siva, thisis a
fact.” Ibid.
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except in You; yato anyatra na, this kind of position is not found in any other
being except You. So’sibhoh, You are that Lord.

Ty eIl ENIsAl IR u§ & qg A:)
sfa wfexmieaar s=a graf< gsifaq 16911
esa mustya grhito’si drsta esa kva yasi nah /
iti bhaktirasadhmata dhanya dhavanti dharjatim //69//

Those who are divinely shining by the intensity of devotion towards Thee
(bhakti rasa adhmata; adhmata, who are shining with the rasa™ of
devotion)-how can we know that they are shining with the bhakti rasa?-they
always say, “Esa mustya grhito, O Lord, I have found You and have kept You in
my clutches. Drsta esa, I have found You, I have seen You. Kva ydsi nah, You
can’t go anywhere [away] from me now. You are trapped in my mind.” This is
the divine shining in the heart of devotees. And by this divinity, those
glorified sadhakas, dhanya dhavanti dhiirjatim, they are sentenced to the state
of the feet of Lord Siva, they always remain at the feet of Lord Siva.

TIUEATAS]: 9IE Yhd: Wd: U
I AMfERAAs! TRg=<d 117011

stumastvamrgyajuh samnam sukratah paratah param /
yasya vedatmikajfieyam-aho gambhirasundari //70//

We sing the glory of Thee (stumastvam). Rk yajuh samnarn Sukratah paratah
param, yasya vedatmika jiieyam aho gambhira sundari, the Rk Veda,” Yajur Veda,
and Sama Veda, these three Vedas, you find in these three Vedas (Rk Veda,
Yajur Veda, Sama Veda) sukrata (Sukrata means, teja, light). I bow to Thee, who
is the Light of that Light, the Light of all Lights of the three Vedas. Sukrata
paratah param, the supreme Light, the supreme Light of the Light of all of the
three Vedas, I bow to Thee, yasya, whose, vedatmika gjfia (ajfia means, the

123. “Rasameans the nectar of Thy devotion.” Sivastotravali, 5.22.
124. Also known as the Rig Veda.
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order),” the order of the Vedas, the order of the R; Veda, Yajur Veda, and Sama
Veda, becomes His divine mistress (gambhira sundari).

Gambhira sundari means, the divine mistress is . . . His divine mistress is
who?

ERNIE: The light.

SWAMIJI: The Light of all of the three Vedas.

ERNIE: I thought there was four Vedas.

SWAMIJI: No, because the Ajtharva Veda has been written afterwards. Out
of the manifestation of the three Vedas, the A[tharva Veda is an added Veda
for engineering; engineering courses and making planes and airplanes and
shipsand...

GANJOO: Music and everything.

SWAMIJI: Music? No music. Music is ancient. That is the Sama Veda. The
R V‘Veda, Yajur Veda, and Sama Veda are the ancient three Vedas, and the
Aftharva Veda is added afterwards because there was the need of construc-
tion, there was the need of airships, there was the need of sea ships.

JOACHIM: You see these medicines and things in the A%harva Vedaalso.

SWAMIJI: Medicines also, yes. All manufacturing systems are found in the
Aftharva Veda.

ERNIE: No light there.

I
SWAMIJI: There is light also, but the Rg Veda, Yajur Veda, and Sama Veda

are the ancient three Vedas. So he has mentioned only these three Vedas.

The Light of the three Vedas is Lord Siva. I bow to Him, whose order of the
three Vedas hasbecome His divine mistress.

[to be continued]

125. Or “command,” “authority,” “unlimited power.”
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Tantraloka - Ahnika-1 (Part 4)

(Kashmiri Lecture Series - CD 1)

(Continued from January-April 2024 issue)
(Recording of lecture given by Swami Lakshmanjoo Maharaj in the
Gupta Ganga hall on June 3rd 1973)
(Continued from previous track 3)
vimalakalasrayabhinavasristimaha janani
bharitatanusca paficamukhaguptarucirjanakah /
tadubhayayamalasphuritabhavavisargamayam
hridayamanuttaramritakularh mama sarmsphuratat //

SWAMIJI: In last lecture we have para-sakti, commentary of paradevi. Now
in para-trika he does anusandhana of parapara-devi. parapara-sakti. In para-
trika, in parapara-trika, not in apara-trika, in para-trika. Now we will do another

meaning. athda ca.
DEVOTEE: Sir. Previous portion is not done yet
SWAMIJI: Oh! Has this not been covered? Very bad.
So, then in para-trika, para-sakti anusandhanais going on.
janakascakidrk?
Mother, he has covered. What is mother?
svatantrayasakti. Mother is svatantraya sakti.
Now Janaka that is there. There he has said:
vimalakalasrayabhinavasristimaha.
vimalakalasraya, the kala that is nirmala. So, 17th kala. This is pard meaning.
inpara-trika. The anusandhana of para-sakti, Vimala is there.
What?
DEVOTEE: Mother.
SWAMIJI: No. The 17th kala. abhinavasristimahais:
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‘suddhe'dhvane sivah kartta........ )

These — Siva, Sakti, Sadasiva, I$vara, Suddhvidyd, their srsti — One who does
with his own hands, that is suddhe'dhvah. That is abhinavasristi. abhinavasristi
is adisristi. Not sristi of Abhinavagupta, but adisristi.

Whatis maha?

One who has paripiirnyena, tejahsupharo — that is svatantraya-sakti.

Jjanakasca kidrk?

Now the father —that is there, how is the father?

ityuktarn ‘bharitatanuh’ iti.

Here ‘bharitatanuh’is not well bodied. ‘bharitatanuh’ means paripirna.

Now he does meaning of that.

‘bharita’. Keep hyphen there, after ‘bharita’. [‘bharita’—]

What is bharita?

sarvakanksasamksayat paripiirnyena purita ‘tanuh’.

What is ‘tanuh’?

Keep hyphen after tanuh.

‘tanuh’— svabhavo yasya sah, that is ‘bharitatanuh’.

What is that?

ananyonmukhataya svatantrah - iti yavat.

What is ‘bharita’?

sarvakanksasamksayat, where all desires have come to an end.
paripirnyena puritd, when there is fullness, paripiirnata, abhilasa (desire)
emerges from incompleteness only. abhilasa will never come from pirnata.
pariptirnyena, because of paripurnata, purita ‘tanuh’, one who has got filled with
his own svariipa. Here ‘tanuh’ is svartipa. ‘tanuh’ is not body here. ‘tanuh’ is
svabhavoyasya.

Whatis that?

sah, ananyonmukhataya svatantrah, ananyon, one who is looking at his own

MALINI January 2026 - April 2026 1
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self, looking at his own self, that means svatantrah.

That is janakah. ata evabecause of this, he has given it another adjective, to

janaka paficamukhaguptarucir.
What s ‘paficabhih’?
cidanandecchajianakriyatmabhih ‘mukhaih’— cida, ananda, iccha, jfiana,
kriyarapa ‘mukhaih’.
Whatis ‘mukhaih’?
Saktih.
.......... Saivi mukhamihocyate/’

Saiviis Saktih. mukham=mouth. itiucyate, where it has been stated.

Here saiviis?

Devotee: saktih.

SWAMIJI: éaktih.

Please write it there.

saivi here is saktih. mukham is saktih.

ityuktaya paficamukhagupta, paficamukhaguptarucir, these five mukham.
mukham is saktih, they have gupta, hidden, protected, its light. So, they are
guarding it.

Guarding what?

His light. Its svatantraya. Light. These five Saktih are guarding it.

Who s guarding?

cida, ananda, iccha, jiiana, kriya.

What is mukham?

$aivimukhamihocyate ityuktaya. Because of this yukti, Saktibhih.

What is saktibhih?

Saktibhih is by Saktis. ‘gupta’[‘qupta’ please keep hyphen. ‘gupta’—].

What s ‘gupta’?
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paripurita prabandhenanuvartamana ‘rucih’ abhilaso visesanupadanat
krtyapaficakavisayo yasyasau so paficamukhaguptarucir.

What s ‘gupta’?

Have youkept hyphen there?

Devotee: Yes, sir.

SWAMIJI: pariparitd. Must have become full. prabandhena. Which is
continuously going on. anuvartamana.

What s ‘rucih”?

abhilasa. Again and again its rucih is going on. abhilasa is going on. Like we
have abhilasa for our family and relatives, day and night, the same way, he,
too, has abhilasa.

abhilasa for what?

visesanupadanat. In the sloka he has not nominated abhilasa for what?
visesanupadanat, because of visesariipta he has not said whose abhilasais there.
So automatically it is krtyapaficakavisaya. abhilasa for sristi, abhilasa for sthiti,
abhilasa for samhara, abhilasa for pidhana, abhilasa for anugraha. yasyasau, one
who has, sadaiva paficavidhakrtyakari. Again and again he is paficakrtyakari.
taduktam — the same has been said

‘Srstisarmharakartaram vilayasthitikarakam/
anugrahakarar devam pranatartivinasanam //’

Lord Siva $rstisarmharakartarari, does srsti and samhara. vilaya is pidana,
sthiti is sthiti, karakam is doing. anugrahakaram devam, devta. This devta is
pranatartivinasanam, those who have taken refuge in him, he removes their
sorrows. iti / tadevam, this meaning that we have done, in para-trika, the
anusandhana of para-saktithat we have done.

What is the outcome, what is the result?

atra visargaprasarasvabhavatvena, this is the conclusion of this. This is the
conclusion of the meaning of this chapter.

tadevam atra visargaprasarasvabhava-tvena jagadvaicitryabijabhiitam

o
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Sivasaktisanghattatmakaparatrikasabdavacyam anakhyatmakam
vighnaudhapradhvarmsayaparamrstam /

tadevam, in this manner, according to the above statement, above
explanation, atra, in this meaning, visargaprasarasvabhavatvena, his svabhava
is of visargaprasara, his nature is visarga, coming out, coming out,
visargaprasarasvabhavatvena jagadvaicitryabijabhiitam. So when
visargaprasarasvabhava is there, then jagadvaicitrya is there. because visarga is
his svabhava, nature. His nature is visargaprasara. So, it has become the reason
for jagadvaicitrya.

What?

Sivasaktisanghattaripabeing said through paratrikasabda anakhyatmakarn,
the anakhyarapapadathat is there. vighnaudhapradhvamsaya, to remove those
bunch of obstacles, paramrstam, anusandhana has been done by him, by the
dcarya. The granthakara. taduktam - This is what is said,

‘tatrapi saktaya sahitah svatmamayya mahesvarah /
yada sanghattamasadya samapattir param vrajet //’

‘tadasya paramari vaktrar visargaprasaraspadam /
anuttaravikasodyajjagadanandasundaram //’
‘bhavivaktravibhagena bijam sarvasya sarsthitam /
hrtspandodyatparasaranirnamormyadi tanmatam //’

‘etatparam trikam sitksmam sarvasaktyavibhagavat /’

tatrapi, there also, Saktaya sahitah, svatmamayya saktaya sahitah, the sakti
that has become one with svatantrya, svatantrya sakti, the mahesvara with that
$akti, mahesvarah, the swatantraya Siva, yada sarghattamasadya, when he
acquires the sanghatta, then param samapattir vrajet, param samapattir, pararm
samadhi, which while being visvamaya is visvottirna, and while being

visvottirna is visvamaya. That param samadhi, vrajet, he achieves.
‘tadasya paramarm vaktrarm visargaprasaraspadam /

anuttaravikasodyajjagadanandasundaram //’
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tada at that time, asya, of this, this Siva, paramam vaktram, param vaktra
that is there, that param vaktra that is there, paramam vaktram means
paramsakti, vaktra is Sakti here. paramsakti is svatantrasakti. That is
visargaprasaraspadam, has become aspada of visargaprasara. Because of this
anuttaravikasa he has achieved jagadanandasundaram, jagadananda. These are,
you must have already read, the six states of ananda. The six ananda states of
svarupa.

(1) nijananda; (2) nirananda; (3) mahananda; (4) brahmananda; (5) cidananda;
and (6) jagadananda. This entire vikas is of jagadananda. bhavivaktra, these are
bhavivaktra. bhavivaktra are nijananda, nirananda etc., the vaktra that are
there. The rest five vaktras that are there, the five saktis, five states. The one
that has become beautiful by jagadananda, the paramvaktra, the
svatantryarupa paramvaktra, that has come up through anuttaravikasa. And
bhavivaktravibhagena sarvasya bijam samsthitam. bhavivaktrd, in future the
vaktra that shall come out from it, the offshoots of jagadaanda, the offshoots of
jagadananda in sristi state, in visarga state, in bheda state, bhedabheda state, he
himself is in abheda state. bhavivaktra, the bhavivaktra that are there,
bhavivaktra, with that, avibhagenabecause of oneness with that, bijam sarvasya
samsthitam, this jagadananda is the seed of everything, established.
hrtspandodyatparasaranirnamormyadi tanmatam //

You can call it hrdya, you can call it spanda, you can call it udyota, you can
call it parasara, you can call it nirnam, or can call it urmi. tanmatam. They are all
his names.

‘hrtspandodyatparasaranirnamormyadi tanmatam //
‘etatparam trikam sitksmam sarvasaktyavibhagavat /’

This is the param trika, subtle than the subtlest. This is that vaktra that is
sarvasaktyavibhagavat, all the saktis that he has, svatantrasakti, ananta saktis he
has, he is ananta sakti nirbhara. He is avibhagavat with those saktis, one with
those saktis. This means he produces all those saktis. This is one meaning. In

para-anusandhana, he did this, in paratrika.
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Now in paratrika, the anusandhana of parasakti.
atha ca ‘hrdayarm’-
What did he say ‘hrdayam’there?

jagadanandadi sabda vacam tathyam vastu ‘hrdayam’ jagadanandadi sabda

vdacam tathyam vastu’

Through jagadanandadi sabda, the tattvik svariipa, that is hrdayam, there,
inpara.

What is hrdayain parapara?

‘hrdayam Saktisatram tu.................. /

hrdayam is garland of $aktisutras, dvadasakali.

In prameya, sristikali, sthitikali, samharakali and anakhyakali.

In pramana, sristikali, sthitikali, samharakali and anakhyakali.

[In pramata, sristikali, sthitikali, samharakali and anakhyakali).

How many?

Twelve. This is Saktisiitra. This is hrdya.

While doing of parapara sakti, this is the heart that comes to mind,
Srisrstikalyadyakhilasakticakrasitranena prasphuradrapam
$rikalasankarsanidhdmais hrdaya. Keep comma near dhama. [dhama(,)].

ityadyuktaya because of this yukti,
srisrstikalyadyakhilasakticakrasiutranena—srisrstikalyadya all Sakticakra.

How many?

Devotee: Twelve.

SWAMIJI: Twelve (12).

Because of asiitranena, because of putting the foundation there, the

dvadasakali, that is stationed.
Where these dvadasakaliare stationed?
prasphuradriipar, coming into manifestation, Srikalasarikarsanidhama.

The dhama, of kalasankarsani.

18 January 2026 - April 2026 o




What is sankarsanidham?
‘tanmadhye tu paradevi daksine ca parapara /
apara vamasrrge tu madhyasrngordhvatah srnu /
ya sa sanikarsinikali paratita vyavasthita//’
Atanother place also it has been stated what is Srikalasankarsanidhama?
‘avyayamakulamameyam vigalitasadasaovivekakallolam /
jayati prakasavibhavasphitam kalyah parm dhama //’

This is $rikalasankarsanidhama. This ‘samsphuratat’, may it blossom. So,
does that mean that he is sleeping.

Ishessleeping?

Srikalasarikarsanidhama?

No. Let it blossom — come into vikasa.

How?

tadatmyenaikah syam — It should be one with that. It should be united with
that. That is coming to vikasa, blossoming. That is the meaning of vikasa.
Otherwise, t has already come into vikasa. Keep hyphen near samsphuratat
[Samsphuratat (-)].

What is Samsphuratat?

tadatmyenaikah syam - ityarthah.

This is the meaning that has come out.

taccakidrsam?

How is that hridaya?

ityuktarh — ‘anuttaramrtakulam’— anuttaramrta svaripa.

What is anuttaramrtasvarapa?

There is full stop after anuttaramrtakulam. In place of full stop there
should by hyphen. Because of iti he has kept full stop. Actually, there should
be hyphen [iti(-)].

Devotee: Should we cut ‘iti’?
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SWAMIJI:Keep ‘iti’.

What is ‘iti”?

Okay. Keep hyphen in place of ‘iti’. Cut ‘iti’. Or you can keep ‘iti’but do not
keep full stop after that.

What is ‘anuttaramrtakulam’?

srstyadinamatraiva this srsti, srstiripa dvadasakali — that is there, to them.
atraiva layad — they get laya into that. All of them go into laya in anuttara
svaripa. Because of that it is anuttara, and it is amrta. anuttara is
srstyadinamatraiva layad.

What is ‘amrtam™?

avidyamanam uttaram anyat yasmat ata eva ‘amrtar’.-

Whatis amrtam?

avidyamanam, which is not there. uttaram anyat means another, yasmat
from whom, from whom another one is not there? ata eva ‘amrtam’ — what is
‘amrtam’? Because of this he did name amrtam. amritasvarapa, it means
svatmacamatkaramatraparamdrtham, it is engrossed in its own self, dancing to
its own glory. ataeva ca ‘kulam’- that is why he said amrta ‘kulam’.

‘kularh padamanamakhyan....../"

kulam does not mean svaripa here. kulam is anakhya pada.
ityanakhyartpam —ityarthah.

anyaccakidrk?

And how is this hridya, heart?

ityaha ‘tadubhaya’ iti. tacca tat vyakhyasyamanam srstisamharatmakam
‘ubhayam’. tacca, that is, tat vyakhyasyamanam, the explanation that we shall
do subsequently. Those two.

Whatare they?

srstisamhara.

Devotee: Mother and father
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SWAMIJI: How is mother and father here? How have mother and father
come here?

No question of mother and father here. srstisamharatmakam — srsti riupa
and samhararipa. ‘ubhayam’both. So srstidasa and samharadasa.

srstidasais bahya-prasara and sarmhara dasais svartipa-visrarm.

srstisariharatmakam ‘ubhayam’ tasya ‘yamalam’.

Whenits unionis there, srstiis also there and samharais also there.

Whatis that?

lolibhavah.

The bhava of spardha. Competition mutually. srsti state coming into
predominance and samhara state remains on guard watching it to subside it.

lolibhavah, they are in competition with each other. So, they do sanghatta.
‘cakradvaye'ntah kacati lolibhiita para sthitih /’

iti / tathd In this cakradvaye, srsticakra and samhardcakra, the para-state that
is there, the kalasankarsinidham that I have just now told you, that para-state is
lolibhita. lolibhiita, as if in a seesaw swing, one goes up, then the other goes up,
on one side is sristi-state, on other side is samhara-state. Sometimes sristi-state,
sometimes samhdra-state. Sometimes prasara, sometimes pravesa.
cakradvaye'ntah between two cakras, kacati, is shining, lolibhiita, very excited.
How in acala way, not excited in excited manner, so in spanda, para-sthitih, the
abode of kalasankarsini. tatha— it has also been said, at some other place,

‘prabhavapyayayorantarlolibhavatkramo'vatarakhyah /’

prabhavapyayayoranta prabhava, in sristi-state, dpyayayoranta, in
samharastate, antah is in middle. When lolibhava happens, when competition is
there, prabhava is just about to be over, apyaya starts,

prabhavapyayayorantarlolibhava, in his own self, lolibhava, he keeps compet-
ing,
janmanaeva nantaram nasa, nasada anantaramjanma

like our life is cakradvay, janma and nasa, janma and nasa, janma has not

MALINI January 2026 - April 2026 1




even got over, that nasa is waiting

nasa has not even got over that janma is waiting. prabhavapyayayorantar
prabhava, in sristi-state, apyayayoranta, in samhard, antar, in between,
lolibhavatkramo, the krama of lolibhava, avatarakhyah ityadinitya, because of
this niti, sphuritasattakah, sphuritabhava means sphurita sattakah. He has not
nominated miila as sphurita sattakah, sphuritabhavah. He has nominated as
sphurita sthityatma sattakah.

Whose sattahas come into existence?

sargastanmayam. paraiva hi anakhya bhagavati samvit, in two cakras,
sristicakra and samhardacakra, when in sristicakra and samharacakra, krama
stays.

What is that krama?

What is between sristi and samhara?

When it is established in sristi and sarmhara, that is 'w&x@ —‘sthyat’. That
parasaktiis inbetween there.

sthityatma vividhah, so if someone comes into janma also, it is not only in

Jjanma, he is situated like one, in one state. If he goes into nasa, destruction, he
is still situated in same state. It is in sthiti only. This is all establishment of
Lord Siva’s glamour. Neither death nor birth.

paraiva hi anakhya bhagavati samvit svasvatantryat svatmani srstyadi
avabhasayativilayayati ca— ityabhiprayah.

ityabhiprayah the meaning is this, paraiva, the parariipa, anakhya bhagavati,
who hasno name, who no one can

Devotee: nominate.

SWAMIJI: No one can nominate. That svasvatantryat, by its own
svasvatantrya. svatmani, in its own self. srstyadi, srstiand sarmhara, avabhasayati,
makes it feel, vilayayati ca, and finishes it off also, ityabhiprayah, this is the
intent. yaduktam, that is why he says:

‘yasya nityodita hyekabhasa kalaksayankari/

N
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rajate hrdayambhojavikasigaganodare //
srstisthityupasarhararipa tadbharane rata /’

yasya nityoditd, nityoditd, comes into udaya, again and again. ekabhasa, one
wave of prakasa, one wave. '=58' [‘cchat’- Kashmiri ‘wind’]. 1t is kalaksayankari
rdjate, it israjate, it is shining. kalaksayankarimeans, it does ksaya of kala. There
is no time, although by srstidasa and sarmharadasa, time appears as if it is there,
because one had taken janma and then he died. It is farce. Actually, it is
sthitirtipa only. This is the real establishment of his nature or her nature. It
just appears. srsti, sthiti, by this some newness appears. This one abhdsa, one
wave of prakasa, kalaksayankari, who does ksaya of kala, who is akalakalitariipa.
This is rajate, glorious.

Where?

‘hrdayambhojavikasigaganodare //’

hrdayambhoja, the lotus in heart, with this vikasigagan, the expanded sky,
vacuum, empty space, in that. rajate, shining, srstisthityupasamhararipa, it
appears srstirtipa, sthitirtipa, and sarharariipad, but tadbharanerata, but they do
pusti, fulfilment to srstisthiti and sarmhara state.

tacchabdaparamrstamubhayam vyacaste, with tad sabda paramarsa done of

ubhaya.
What is ubhaya?
‘tadubhayayamalasphuritabhavavisargamayarn...”
tad Sabdarelates to ubhaya.
ubhaya, which two?
‘janani janakasca’.
jananiis $aktiand janakais Siva.
What is janani?
‘janayati visvam’ — iti ‘janant’.
One who creates the entire universe, that is janani, that is para

paramesvari, para paramesvari is the kalasankarsanidham. That 1 told you,
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srstyadicakradya, elder than srstyadicakradya, srstyadicakradyad. adya does not
mean adipada. It means someone elder. The adya of srstyadicakra.

Who is adya of srstyadicakra?

kalasankarsinidham.

sa ca suddhabodhamatrasvabhavatvat, because of suddha jnana svabhava. It
is vimala.

Do not do bhdartha of Vimala.

It was the name of his mother, because of suddhabodhamatrasvabhavatvat,
he said ‘vimala’. yeyam adibhita, this that is there first. candramast ‘kala’ sa
‘asrayah’— alambanam—gatiryasyah sa:-

sd ‘asrayah’— alambanam— gatiryasyah sa. sa, that amakala, ‘asrayah’.

What is ‘asrayah’

Keep hyphen, [‘asrayah’] ‘asrayah’-alambanam means foundation. And
what is that again. Keep hyphen. gatiryasyah sa - gatirya means place for
acquiring. gatiryd does not mean gata, fate. gatirya means place for acquiring
sa.

Whois that?

‘s@’. After ‘sa’there should have been hyphen. [‘sa:-"]

sakalajagadapyayakariparamrtamayi-ityarthah. devouring the entire
world, that paramrtamayisakti, taduktam —

‘ardhve tu samsthita srstih paramanandaripini /
piyusavrstim varsanti baindavi parama kala //’
paramakala.

urdhve tu sarsthita srstih, on above side, the srstih has come into vikasa.
srsti’s expansion is on the above side, the srsti that is paramanandaripa,
paramanandariipa srsti’s shower happens from above. piyiisavrstim varsanti, it
pours amrta. baindavi, it is parapramata’s paramakala. vaindavi parama kala. 1t is

actually, if you correct it, vaindavi. ‘vaindavi’ not ‘baindavi’.
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‘ardhve sthita candrakala ca santa,
parnamrtanandarasena devi /’
urdhve sthita candrakala ca santa ptirnamrtanandarasena devi.
The kalasankarsini devi that is there, that is irdhve sthita, situated towards
upper side, santa means last of savarga, $a, sa, sa, ha. hakararipa.
‘ardhve sthita candrakala ca santa,
puarnamrtanandarasena devi /’
It is situated with piirna ananda rasa (choking voice). And because of this
reason,
he has stated another adjective
‘ataeva’‘abhinavayam’ abhinavasristimahajanani
‘Sada srstivinodaya sada sthitisukhasine /
sada tribuvanaharatriptaya svamine namah //’ utpalastrotravali 21/9
This is sloka from utpalastotravali.

We do not need the whole sloka. We need sada srstivinodaya. The svamithat
is there. again and again. Sada srstivinodaya, the festival of srstiis going on and
on. Not only this, Sada sthitisukhasine, again and again sthitisukha is going on.
Not only this. sada tribuvanaharatriptaya, yaha svamine nityaparyane, utsava in

adi, utsava - in madhya and utsavain end also.

ataeva ‘abhinavayam’

Because of this reason, ‘abhinavayarm’, abhinavasristau, abhinavasristau
means the new srstithatis there.

What is abhinavayam?

sada srstivinoddya, that is why he says, ‘Sada srstivinodaya’, - again and
again. abhinavais not what he had done in anusandhana of parasakti.

abhinava is srsti of $uddhadvah, (srsti of Siva, $aktih, sad$iva, i$vara and
$uddhavidya). No, abhinavayam is sada srstivinodaya sada sthitisukasane again

and again. ityadinitya sada dyotamanayam ‘Srstau’ the srsti that is shining again
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and again. bahirupatayam svatantryalaksanam ‘mahah’ tejo yasyah sa-ityuktam.
One who has the glamour of svatantrya through bahirimukhta, bahirimukhta.
By antaruamukhtd, everyone has svatantrya, he has glamour of svatantrya
through bahirumukhta.

bahirapatayam svatantryalaksanam ‘mahah’tejoyasyah sa.

sa-ityuktam, that is Janani.

Now, whoisJanaka?

janayati bhavasarmhdram-iti ‘janakah’, Janakah is one who destroys the
whole world, that is janakah.

What has he created?

He has created destruction!

What did he create?

He created destruction. janayati bhavasamharam-iti ‘janakah’.

abhirtpah parah pramata, when he does bhavasamhara, his body becomes
very beautiful. When his body has eaten everything, when it has drunk
everything, whatever duty had expanded outside, he has wound up that in
his svartipa again. So that is janayati bhavasarmharam-iti ‘janakah’.

Sowho is he abhirapah parah pramata?

abhirtipah means very beautiful, very handsome. parah pramata. sa ca, that
pardh pramatd is janaka here. He is paficamukhaguptarucir,

paficamukhaguptarucir is its another visesana, another adjective.
‘paficanam’ vamesyadivahasaktinam ‘mukhaih’—
Five that are vamesyadivahasakti. These are:-
khecari, gocari, dikcari, bhucariand ... What is that?
khecari, gocari, dikcari, bhucari. vyomavamesvariis first.
vamesyadivahasaktinam ‘mukhaih’. vamesyadi, the five saktis that are there.
What is ‘mukhaih’? dvarai. What is ‘mukhaih’?

caksuradindriyavrttiripairdvaraih
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Keep hyphen after ‘mukhaih’. ‘mukhaih-’

What is mukhaih?

caksuradindriyavrttiripairdvaraih

‘yena yenaksamargena yo yo'rthah pratibhasate /
svavastambhabaladyogi tadgatastanmayo bhavet //’

yena yenaksamdrgena, by whichever indriyavarga, yo yo'rthah pratibhdsate,
whichever element you feel, whichever element, substance you feel, by
whichever indriya route, by eyes, by nose, what will you feel through nose,
smell, flower etc, what through ear, some word etc, skin some touch etc, all
these substances, yena yenaksamdrgena by the respective indriyas, yo yo'rthah
pratibhasate, the substance that you feel, svavastambhabaladyogi, if the yogi is
accomplished, svavastambhabalat, by holding yourself at that time,
svavastambhabaladyogi, you have to catch yourself only! When he smells, he
catches that, the samvit of smell, the sensation of smell, or sensation of form,
or sensation of word. Just holding that. svavastam means avastam of svatma,
catching hold of svatma, in that way pariraksita, have protected.

What s ‘rucih’?

diptih means light, yasau, one who, asau, who is that?

nikhilabhavagrasisnutayd, when there is grasisnu of all substances. grasisnu
is gras kartum icchu, doing gras is not eating rice! While eating rice, in that
taste of rice, being in laya with that. Otherwise, it is waste. While smelling,
smelt and said Ahahaha! That is not smelling. While smelling, one should go
into the depth of that smell, have samavesa there. Like that. So
svavastambhabalena, svavastambhabala should be there. If that bala is not
there, everything is useless. svavastambhabalena pariraksita, has been
protected.

What s ‘rucih’?

diptih means light, flash, yasau, one who, asau.

Whois he?
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nikhilabhavagrasisnutaya, by the desire to eat all substances,
samuddipitaparapramatrbhavah, one who has made shine, parapramatri state.
At that time, too, while eating, while smelling. One who has made shine

parapramatristate.
Whois he?
‘paficamukhaguptarucir’.
This is the meaning of paficamukhaguptarucir.

ata eva ‘bharitatanuh’, because of this reason he has said, ‘bharitatanuh’, put
hyphen near bharitatanuh. [bharitatanuh-], this signifies father.

What is bharitatanuh?

tattadbhavasaficarvanena nirakanaksatotpadat svatmamatravisrantya
purnah-ityarthah/

‘tastrapta svatmana purnam, hridyekant sayanam

cidvyom bhairavam devam, abhedenadiserate ta’.

Those indriya vrittis, trpta, they would have become trpta, they will not
become trpta, by eating rice like chap, chap, chap or shoon, shoon like smelling,
the one who goes into its bottom, one who goes into the taste of the rice, one
who does samavesa into the deepest layers of this, that is tastrpta, ta when
those indriyas become trpta, while doing bhoga of visaya, yesam, indravarga
madhe, indriya varga, tesam moksa pradayam, those who can get moksa

pradhanata, only for those the visayas exist.
Are visayas for those idiots (Who just eat food for gross taste)?

No. They will be finished with visayas. visayas are for those who get moksa
pradhanata, while doing bhoga of visayas. This is Shaivism
tattadbhavasaficarvanena, by tasting those substances, nirakanksatotpadat,
that is why tastrapta, when those indriyas are trapta svatmana purnam, full with
one’s own self. hrdyekant Sayanam, in the silence of the heart, Sayanam, one
who is sitting with crossed legs, cidvyom bhairavam devam, the bhairava deva

situated in cidakasa, with that abhedenadi serate, attain ekta, union, that yogi.

(o)
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Those who do visaya bhoga like that. The rest, they get drowned, by their own.
Deliberately, knowing well. Then they cry. Oh! we are dying, we are finished.

tattadbhavasaficarvanena nirakanaksatotpadat svatmamatravisrantya
purnah. svatmamatravisrantyd s parnah! Laughter. ityarthah /

tadevam atra granthakrta srstyadikramatrayarapatamavabhasayantyapi
tadativartanena parisphuranti kramakramavapuh paraiva anakhya paramesvari
samvit paramrsta, - ityuktam syat /

tadevam,— Now he sums it up. Like he said, sum up. The entire commen-
tary. Doing conclusion.

atra granthakrta, the granthakara that is there, Abhinavagupta,
srstyadikramatrayaripatamava-bhasayantyapi, paraparmesvarisamvit.

hmm?

The paraparmesvari samvit, makes feel of srstyadikramatrayariipa, makes
teel of srstyadikramatrayariipa. But tadativartanena, that krama, crossing that,
crossing that krama, parisphuranti kramakramavapuh, kramakramasvaripa, it is
not kramaripa, it is not akramaripa, it is kramakramaripa.

What would have been akramartipa?

akramaripa would have been the first, the svatantryasakti,
kramakramariipa here are the sutra of dvadasakali dvadasakalisakti is
kramakramarupa.

What is kramakramaripa?

mata, Mother. Abhinvagupta’s mother. Not other mothers.

Other mothers are, god-forbid!

Devotees: Laughter

SWAMIJIL: srstyadikramatrayarupata, laughter.

paramesvari samvit paramrsta, kramakramavapuh, kramakrama svaripa,
paraiva andkhya, but this is under para trika, in para trika is its place. This
paramarsais of paratrika, right?

The anakhya samvit that is in para trika, that he had done paramrsta,
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contemplated.

yaduktamasmatparamesthigurubhih. Our paramesthigurus have also stated
the same.

‘kramatrayasamasrayavyatikarena ya santatar
kramatritayalarighanar vidadhati vibhatyuccakaih /
‘kramaikavapurakramaprakrtireva ya dyotate
karomi hrdi tamaham bhagavatim param samvidam //’

yaparasamvit, first line. yapara samvit, kramatrayasamasrayavyatikarena ya
samtatam kramatrayasamdasraya, kramatraya means samasraya, the asraya of
the three krama, its vyatikarena vyatikara means vistar, spread, because of
spread, or who santatam, again and again, after that, kramatritayalarighanam,
does samhara, destruction of kramatritaya, it captures it again,

kramatritayalanghanam, vidadhati, the langhana of kramatritaya, vidadhati, it
does, vibhatyuccakaih, with this, it considers itself higher than highest.

kramaikavapurakramaprakrtireva ya dyotate, the para samvit,
kramaikavapura, although it is kramariipa only, akramaprakrtireva, its nature is

akrama.

akramaprakrtireva, with that nature, ya dyotate, one who is shining,
tamaham bhagavati param samvidam hrdi karomi, that parasamvit bhagavati, 1

give place in my heart.
‘kramatrayasamasrayavyatikarenaya santatari
kramatritayalanghanam vidadhativibhatyuccakaih
kramaikavapurakramaprakrtirevaya dyotate
karomi hrditamaham bhagavati param samvidam//’
Bas the explantionisover.
amanoksyavalaya....
Abhinavaripa saktitadgupto....

(To be continued...)
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Acharya Rameshwar Jha

— Vikram Bhardwaj —
IT Consultant, New Delhi, India

His Life Sketch
The life sketch and details of Acharya Rameshwar Jha life are available to

us mainly from the introductory and prefatory notes that are available to us
from his works collated in the form of few books. This collation has also been
done mainly by his few students and disciples only. Rameshwar Jha was born
on the eve of Vaisakha Shukla Pratipada Vikram Samvat Ninteen Hundred
and Sixty Two or in the year Nineteen Hundred and Five AD at Samastipur
Mithila Bihar, on the south banks of river Kareh, near Baba Kusheshwar
Dhaam in village Patsa (Samastipur Bihar) a Shaiva, Brahmin-Kula family of
great repute. His father was Yogiraj Shri Ayodhya Nath Jha ji and mother was
Shrimati Rama Devi. His initial education was true to the old and traditional
Brahmin family customs and practices. After his Yagyopavit Sanskaar, his
initial education started in the traditional format through Sandhya-Gayatri,
Shishu-Bodha and Nahin Datt Panch Vinshatika. Later on, for his higher
studies he got an opportunity to study Nyaya and Vayakarana under great
Gurus of those days like; Pandit Shri Rama Datt Mishra, Shri Vidyanatha Jha,
Shri Mukti Naath Mishra, Shri Raghunath Jha, Shri Radhakanta Jha and Shri
Sadananda Jha. He completed degrees such as Prathma and Acaharya on
Nyaya and Vyakarana with gold medals under these various Gurus. Later on,
under the tutelage of Late Shri Ugrananda Jha ji he completed his studies on
Nyaya Shastra and went on to become a stalwart and foremost authority
among the Shastrarthi/scholastic Pandits of Kashi and Mithila during those
days. Very early on in his studies of traditional shastras, his innate ability to
resolve complicated and obfuscating problem constructs and concepts was

greatly acclaimed and admired by his Gurus.
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His Gurus and Teachers

He studied under the tutelage of great Pandits of the day like Shri Ram
Datta Mishra and Shri Vidyanatha Jha he also went on to study Nyaya Shastra
under Shri Ugrananda Jha Ji at Kashi. He was also bestowed with the title of
Vyakarancharya and Nayayacharya, someone who is an expert and is an
authority on Vyakarana and Nayaya. He is most specially credited and is
remembered with reverence by the greatest scholars of his time like
Gopinath Kaviraj and many others especially for two specific reasons. One
was his efforts to re-establish the Pratyabhijna school of the monistic
philosophy of Kashmir in Kashi in its full glory. And the other one, was for
reviving the traditional style of teaching (teaching ‘line-by-line’ style) of the
Sastrasinthose days.

His Philosophy: Pratyabhijna School of Philosophy

Acharya Rameshwar Jha follower of the Pratyabhijna (Recognition) or
Trika school of philosophy also known as Svatantryavada owing to the
freedom of will or omnipotence. In his seminal work on this philosophical
school he called it as ‘Purnta Pratyabhijna’ which means Full Recognition of
the self or (Pratybhijna of Nij Purnta). It may be defined as a philosophical
system which states that.

“When transcendental Lordliness is fully (Purnta) recognized in the self,
either as a result of preceptorial instruction or recognition of the powers of
knowledge and action, then immediately in the very life time there is final
emancipation, characterized by perfection”.

A major drift happened in the spiritual life of Rameshwar Jha when
Mahamahopadhyaya Gopinath Kaviraj asked him to focus his studies on to
the Kashmir Shaiva Philosophy or Pratyabhijna or Trika philosophy. This was
around the year 1958 when at the behest of Gopinath Kaviraj, Acharya
Rameshwar Jha first met Laxman Joo Ji Maharaj at his Ishwar Ashram Gupta
Ganga situated at Srinagar Kashmir valley. It is said that at the very first

N
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meeting Rameshwar Jha had a Shaktipaat (showering of Shaiva grace) on him
due to the blessings of Shri Laxman Joo Maharaj Ji and he was beholden by
Acharya Rameshwar Jha as his Guru, right at that very moment only. Both
had a sort of mutual feeling of respect toward the other and also had a
reciprocal feeling of each one being a Guru to the other one.

It was Laxman Joo who prompted Acharya Rameshwar Jha to study
Kashmir Saivism and Tantra Shastra quite in-depth and he continued his
studies for around next thirty-five long years. His continuous studies of the
Trika school for thirty-five long years culminated into the form of one of his
most exhaustive and seminal work on the Pratyabhijna school of philosophy.
This work was titled, ‘Purnta- Pratyabhijna’ and he completed this work in
the Vikram Samvat 2017 or in the year 1961 AD, when he was about 55 years of
age. As a result of this work and his teachings the Pratyabhijna school of
philosophy regained its long-lost glory again in the 20th century in the
Tantra Sastras in Kashi. This also reignited the passion and interest of great
scholars in continuing the chain of glory of Tantra Sastra and Agamas,
something that was becoming almost extinct after the days of the great
Tantrik and scholar ShriBhaskaraRaya, almost three hundred years back.

Acharya Rameshwar Jha was also awarded with the title of the
‘Mahamahopadhyaya’ by the Kashi Hindu Vishva Vidyalya in Nineteen
Hundred and Eighty and in the year Nineteen Hundred and Eighty-One, by
the ‘Rashtrapati Samman’ and later on by the ‘Shastra Chooda Mani’ award

also.

His Major Works

It is estimated that Acharya Rameshwar Jha wrote around Ten Thousand
slokas in his life time pertaining to the process of meditation (Sadhana), that
are immensely helpful for a beginner as well as for an expert practitioner.
These slokas are well preserved in his many hand written diaries. Numerous

of such slokas have also been collated and published in various texts under
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his name although lots of them remains unpublished till date. Almost all of
his works including his published correspondence was mostly in the form of
Sanskrit verses (Slokas). He mostly adopted syllogism as his style of writing
these Sanskrit verses, which were then mostly collected and edited at one
place and published under a suitable title. Works written by him are as
follows, namely; Purnta Pratyabhijna, Samvit Svantantryam, Shiv Tattva
Vimarsha, Samvit Sphar, Guru Stuti (collection of praise worthy hymns
devoted to his Guru Swami Laxman Joo), Sharika Charcha Stava (collection of
his verses devoted to Sharika Devi) and Krama Bhigyan. Along with the above
works few of his very important and seminal writings in the form of articles
were also published namely, (i) ‘Kundalini Prakash’-An article published in
the Saraswati Sushma Magazine published from Banaras Hindu Vishva
Vidalya (ii) Article titled, ‘Aham Arthah’ in the Sanmarga Tantra Vishesh Ank
(iii) Article titled, ‘Agama Vimarsa’ in the Sanmarga Agama Vishesh Ank. All
of these articles have also have been written in the form of slokas and have
been collated under a particular title and written by making use of the

syllogism style of narration by Acharya Rameshwar Jha.

Many a times he also used to write regular correspondence and letters to
friends and acquaintances in Sanskrit verse form only. He used to regularly
correspond with Prabha Devi the younger sister of Shri Sharika Devi who was
a great Sadhika herself and a dedicated disciple of Shri Laxman Joo Ji
Maharaj.

Rameshwar Jha wrote such shlokas and regularly made copious notes in
his diaries and excerpts from some of his unpublished diaries are luckily
available on public Internet in the form of his hand-written copious notes
and verses. However, personally, he mostly remained engrossed in his
studies and spiritual practices hardly ever showing any interest in getting his
notes, shlokas and writings to be published in his lifetime ever and hence
most of his works that are available have been published only at the behest of

his students and disciples and due to their consistent efforts only.
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Acharya Rameshwar Jha’s analytical study of Vakyapadiyam

Rameshwar Jha also undertook an analytical study of Vakyapadiyam at
the behest of one of his disciples. (Vakyapadim is an exquisite work on
Grammar by the sage Bhartrihari written in the Ninth century). As a result of
his in-depth analytical studies of this text Acharya Rameshwar Jha pointed
out the contexts wherein the old commentators on this work were not able to
do justice to this work. To elucidate such instances where more such
clarifications and comments were warranted by ancient commentators, he
himself made brief notes pointing out such places in a very special order and
well thought and deeply analyzed format. This highly important and critical

work on Vakyapadim remains to be published so far.

His work titled ‘Shri Kramabhigyapna’ is another of his seminal work.
In this work he has presented the creation of the universe (Sristi), in a
philosophical sense for the first time. Like almost all of his works this work is

alsowrittenin a sloka format.

How Acharya Rameshwar Jha Addresses the Doctrines of The
Prtyabhijna System-Few Examples from his various works are as follows
in this regard; The doctrine of ‘Bimba-Pratimbimba’ Acharya Rameshwar

Jhaclarifies it in his text titled, ‘Purnta Prtabhijna, as follows;

Knowable objects are only reflected merely in the consciousness. They
are reflected even without an object (Bimba) image only due to the self-
energy (sva shakti). Here a doubt arises; Reflection of an object existing
without there being an object (Bimba) for it? This is the doubt here?

There is a reason for the reflection of the object (Bimba) being
produced-In the absence of an object a reflection of it still exists- What
are you saying? Can you expect an effect existing despite the absence of a
cause forit?

Its solution thereof explained by Acharya Rameshwar Jha

Existence of an Effect in the absence of its Cause is not desired by us. But
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existence of an object (Bimba) is not an Inherent cause (Samvayikaran) for its
Image (Pratibimba) but it’s an Intended or instrumental cause (Nimitta
Karana) for the same. And the motive as such is not fixed for any particular
effect (or a Karya). That is why in the creation of a vessel (Ghata), the need to
revolve the nucleus (Chaak) can be undertaken without a stick (Danda) even
by a hand also, and on the basis of remembrance power (Smriti Shakti), a
lover (Kami/Nayak) or his heroine (Kamini/Nayika) can view (or visualize)
his or herlover.

Lakshan Samanvayh (Reconciling the Characteristic): Reconciling the
characteristics- Inductance/Rendering/ Demonstration (Uppaadan) of
areflection (Pratibimba) in the absence of an object (Bimba)

“There is a reflection (Pratibimba) in the absence of an object (Bimba)” -
How can you say so, what to do? The characteristic or trait of a reflection
(Pratibimba) is getting reconciled. One who is free (Svatantra), and is not
mixed with anything else and is self-illumined, that is known as an object
(Bimba). Opposite of this is known as a reflection (Pratibimba). It’s mixed up
with the other and is not self illumined. Just because of being a visual
(Drashya) only, something lacking in form (Abhav), can’t be a reflection
(Pratibimba). This world is also a reflection (Pratibimba). Because it’s all
mixed up (Vyamishrit) with knowledge (Gyan), it does not exist (Bhasit) as
different from knowledge (Gyan) but exist enclosed/attached with

knowledge hence it’s areflection (Pratibimba).

In his seminal article titled, “Aham Arthah” published in the special
issue on Tantra in the Sanmarga magazine published from Kashi Acharya
Rameshwar Jha presented his deep insights in explicating upon this highly
technical term of the Pratyabhijna school of philosophy. This is a unique
collation of about One Hundred and Eleven Verses explaining the meaning of
the word ‘Aham’ (“I”) encompassing this I-ness in all its entirety. Here he has

defined and explained in very succinct verse the term “Aham’ corelating it
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with the power of action (Kriya Shakti), power of freedom (Svatantrya
Shakti), Transcendental Speech (Para Vak), creation, maintenance and
dissolution of the universe, with pure light of consciousness (Samvid),
Supreme Lord (Maheswara), Meditation (Bhakti), Moksha (emancipation)
etc. He situates these entire verses by keeping his own self as the center stage
in the form of a Saiva Yogi then identifies his own self with Maheswara.
Having thus established himself in pure unity with the divine he then takes
on the form of the Maheswara defining and explaining various meanings and
shades of the term ‘I-ness’ (Aham Artha). As aresult, as one reaches the end of
these verses one would easily comprehend all the technical meanings of this
term. The following example from this article will clarify his unique

approach and expertise in understanding and explaining this term.

The Verse says,
Aktra Angeasmi Chidroopahah Partranandasanyutah
Parahamvanchana Nityam Bhasmano Asmi Susthirahah : Verse No. Twelve

The above verse is to be interpreted as, “I am Chid (Chit plus Ananda) in
one part, and bliss (Ananda) in the other. I remain perfectly stable/undisturbed
by manifesting through the power of free consciousness which is also simply my
power of the transcendental speech (Para Vak).”

In this system it is said; Self which is without a second and is pure light of
consciousness (Samvid), is perfectly free. And free consciousness is non-
different from light of consciousness. Further, the heart the resting place,
(Hrdaya), of all is Mantra, which, in its essence is nothing but free conscious-
ness, which also is simply the power of the transcendental speech (Para Vak).
Here it is to be noted that this inter-play of the technical terms at play here, is
highly technical in nature and is quite difficult for scholars and preceptors to
grasp unless they have been explained properly by a learned Guru like
AcharyaRameshwar Jha.

Here, in this school the word ‘Svatma’ has two connotations: (i) Self-hood
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(ii) Svatma (Svikiya Atma). Self-hood is one that always continue to manifest
the supreme meaning (Parama Artha) and whose Bhava is of the form of
Cidanandghan (a congealed mass of bliss). In the second sense its meaning is
‘the one that manifests (Svikiya Atma’ (Svatma), one that is of supreme
meaning (Parama Artha) only and is also ‘Cidanandghan’. The Pratyabhijna
system mostly likens the second meaning out of these two. Keeping in view
the above clarifications the Verse No. Twelve of this article ‘Aham Artha’ has
been clearly interpreted as above.

Likewise, in another of his text titled; ‘Samvit Svantantrya’ he follows
the same technique as elucidated above that of presenting the whole gamut
in an easy to understand Sanskrit verses. This text collates more than five
hundred Sanskrit verses presenting the tenets of freedom of action omnipo-
tence (Kartatva) in a very comprehensive way. Quite often he reiterates the
term-definitions and revisit the key concepts by defining these terms many
times over rendering them very clear and easy to grasp by acommon man, by
a scholar and by a practicing Saiva yogi alike. Here, in Samvit Svatantrya he
addresses the key issue of meditation (Bhakti), in the Pratyabhijna school of
philosophy of Kashmir Saivaism. Quite often this issue is raised that whether
if at all Bhakti is properly presented in the Kashmir Saivism philosophy and
whether the Monistic Kashmir Saivism really recognizes and attests the
Bhakti of the Parama Siva at all. Acharya Rameshwar Jha states that,

“That Bhakti undertaken by the followers bears fruit for a limited span of time,
and hence is not real in nature. But your grace is forever showered on me and hence it

isnot limited or notrealin nature, butitis perpetual in nature.”

He further states that, “I only see Sivas grace (Sivas Kripa) and not the Bhakti I
undertake of Siva. As grace never ends. Its like the love showered by a mother on her
children, never ending. But Bhakti takes Birth, it is (Janya). So, what if it gives birth to
many boons.” And “I embrace Sivas grace (Sivas Kripa) only, and not the Bhakti
showered at the feet of my Lord by alover. The reason being that this Bhakti done by us

mortals only grants limited powers but Sivas grace (Sivas Kripa) is eternal in nature.

(o)
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Hence, I embrace Sivas grace (Sivas Kripa) only, throughmy heartfelt refuge.”

Likewise, in another of his seminal work titled; Shiva Tattva
Vimarshah, he has collated varied forms and definitions of Siva in its
entirety according to the Pratyabhijna school of philosophy of Kashmir
Saivaism. In this text in around Hundred verses he has presented the varied
forms and themes defining Siva in His multitude hues. The beauty of this
work is that in almost each of these Hundred slokas he has collated a distinct
form or feature, or an explanation related to one or the other aspect of Lord
Siva.Just to give an example in verse number seventy-five he says, “Iam of the
form of self and not-self in which lies sentient and insentient beings. The self being
manifested as self-shining prohibits life and death.”

Here it is to be noted that in this Pratyabhijna school of philosophy, the
objects shine as distinct from one another, because of the light of universal
consciousness (Prakasa). The essence however of that light of universal
consciousness (Prakasa) is free-consciousness or Vimarsa. So, in the above verse
it is stated that although I am of the form of the self or not-self in which lies all
objective manifestation but it is the light of consciousness that prohibits life and
death, because this free-consciousness or Vimarsa is non-different from the
power of the light of consciousness.” And Self, which is without a second and is

this power of pure light of consciousness (Samvid), is perfectly free.

Acharya Rameshwar Jha has also written an extremely important
and lucid gloss on the Agamas titled, ‘Agama Vimarsa’. This article has
around thirty verses in Sanskrit along with other explanation encompassing
almost all the definitions and connotations of on the word ‘Agama’.

Shakta Studies of Acharya Rameshwar Jha

Another of a scholarly article reflecting deep understanding of Acharya
Rameshwar Jha of the Shakta Tantra literature is quite evident from his
article Titled; “Kundalini Prakashah published in the annual Sanskrit

magazine of the Banaras Hindu University, Issue Twenty, Varsh First. In this
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article he has given varied definitions and practical aspects of meditation
(Sadhna) of the “Kundalini” explaining its philosophical signification and
also reflecting upon its exalted status in the Saiva Agamas and Monistic
(Advait) Tantras alike. Here he also quotes extensively from various
important texts of the Saiva Agamas. This article is of immense importance as
it also establishes Acharya Rameshwar Jha as not just a follower of Monistic
Saiva philosophy of Kashmir but is also a Shakt-one who meditates and
propitiate Sakti also (A Sakti Upasaka). He is a Siva-Sakti Sadhka or a Upasaka

and he meditates both Siva-Sakti without any difference between the two.

Conclusion

In conclusion it could be stated that Acharya Rameshwar Jha was a highly
respectable Scholar and a Saiva Sadhaka par excellence of the 20th century,
who followed the Pratyabhijna school of the Monistic Kashmir Saivism
philosophy in India. He is credited with the revival and re-establishment of
the Tantra Shastras, Saiva Agamas and the Pratyabhijna or Trika school of
philosophy of Kashmir Saivism at Kashi by making use of the traditional
Sastric style of teaching and studying and interpreting the Sastras accord-
ingly. He was highly respected by the scholars and Saiv Sadhaks of his day and
was fondly called as GuruJiby his followers and disciples and scholars alike. It
was his great ability in lucidly explaining highly abstruse and technical
concepts of the Kashmir Saivism and Saiva Agamas that sets him apart as a

scholar and a Saiva Yogi par excellence.

Due to his highly reputed scholarship and expertise as a Sanskrit
Grammarian, a Nyaya expert and a Vedantin and he being an authority on
Kashmir Saiva philosophy he will always be remembered as one of the most
celebrated Saiva Yogi and Pratybhijna or Trika philosopher of the 20th
century. He passed away in Ninteen Hundred Eighty One and at that time he
famously said that now “Iam going tobe a Purna” thereby meaning that now I

am going to be in complete unity with Parama Siva.
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Bodhapaiichadashika of Abhinavagupta

(word by word translation Lawrence Michael Small)

3 st faqdd view

Om NamO'nanta Chinmiirtaye Shankaraya

Om I Bow Down to Lord Shiva whose Essential Nature is Infinite Consciousness

&

$
Om Tat Sat

Y

Now
st SeqoagiyTHT
ShriBodhapafichadashika
gAer=E e ars faf=ar
ShrimadAcharyAbhinavaguptapadaVirachita
Authored by the glorious and most highly esteemed Acharya

Abhinavagupta.

3% IAEATHAHITETEA ST qHATHY |
¥ Tehis—ad<—avd awitg = auifg 9 11111

Om AnastamitaBharipasTejasam TamasamApi |
YaEko'ntarYadAntashCha Tejamsi Cha Tamamsi Cha [[1]|
Om the eternally risen, never setting (AnAstamita) self effulgent essential

nature of the supreme transcendental light of universal God consciousness

(BhaRapa) present in all conditions of external light or darkness (Tejasam

TamasamApi) which (Ya) is the internal unity existing in all degrees of external light

or darkness (Eko'ntar) and within which all degrees of external light or darkness
exist (YadAntashCha Tejamsi Cha Tamamsi Cha)

W TF GEVAE W@EE: T
raTd fe agla sifedsaara=t 11211

SaEva SarvaBhiitanam Svabhavah Parameshvarah |

Bhavajatam Hi Tasyaiva Shaktirishvaratamayi [[2||
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He Alone, Lord Shiva (Sa Eva) is the natural state of the existence (Svabhava)
of all beings (SarvaBhutanam) the Supreme Lord, Shiva Parameshvara
(ParamEshvara - The Supreme Lord, ParamIshvara) /

All of existence brought forth into manifestation (Bhavajatam) truly (Hi) of
Him Alone (Tasyaiva) is his energy, Shakti (Shaktir) one with the supreme glory of
the Lord (IshvarataMayi)

vifeya vifeagar gafais 7 ar-afa |
arere A afgsesatia 11311

ShaktishCha ShaktimadRupadVyaktirekam Na Vancchati |

TadAtmyamAnayorNityam VahniDahakayorlva ||3||

The form of energy and (ShaktishCha) the energy holder (ShaktimadRupa)
as seperate from each other (Vyaktirekam ) is not asserted (Na Vancchati) /

That essential nature of asserted ShivaShakyiSamarasya - Unified Wholeness
of ShivaShakti eternally one and never different one from the other (Tad Atmyam
Anayor Nityam) just like fire is not separate from heat (VahniDahakayorlva)

¥ g ARGt 49t KRS |
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SaEvaBhairavo Devo JagadBharanaLakshanah |
SvatmAdarshe Samagram Hi YachChakya Pratibimbitam ||4]|
He (Sa) alone (Eva) is God Para Bhairava (Bhairavo Devo ) the characteristic
of whom (Lakshana) is that He creates, maintains, and destroys the world and also
conceals and reveals His Nature - all for grace alone (Bharana - maintain, protect,
nourish used here to indicate PanchaVidhaKritya - the fivefold natural path of the
activity of Lord Shiva:
1) Sristi,Creation
2) Stithi,Maintenance
3) Samhara, Destruction
4) Tirodhana also called Vilaya or Pidhana, concealing His nature from
limited individual beings in the state of ighorance and
5) Anugraha, revealing His nature in the rise and attainment of
Enlightenment) |
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In the Mirror (Adarshe) of His own essential nature of Universal God
Consciousness (Svatma - Sva Atma) everything in its entirety (Samagram) truly (Hi)
is only areflection (Pratibimbitam) brought about by His Svatantrya Shakti - energy
of absolute independent freedom, Lord Shiva's irresistible supreme free will
(YachChaktya - Yat Shaktya, Shakti)

T T G TETEE ST |

YU Gy, T AT A AR 11511

TasyAivAisha ParaDevi SvaripAmarshanOtsuka |

Pirnatvam SarvaBhaveshu Yasya NAlpam Na ChAdhikam [[5/]

Regarding Svatantrya Shakti reflected as this universe in the mirror of God
Consciousness (TasyAivAisha - Tasya Eva Esha) this is only Para Devi, Lord Shiva's
supreme energy (Para Devi). She, Svatantrya Shakti Para Devi, is always zealously
intent on (Utsuka) the full and complete perfect recognition (Amarshana) of the
essential nature of universal God Consciousness (Svaripa)
(SvaripAmarshanotsuka). The complete fullness of supreme bliss (PGrnatvam) is
present in oneness as all of existence (SarvaBhaveshu), Para Devi Svatantrya Shakti
(Yasya) - nothingless (NAlpam) and nothing more (Na ChAdhikam)

Y <aisTa 3o frcd fhsraegs®: |
fafaar gftedsre fau< Fmafgg: 11611

EshaDevo'naya Devya Nityam KridaRasOtsukah |

Vichitran SrishtiSamharan Vidhatte YugapadVibhuh |[6[|

This (Esha) God, Lord Shiva, is not another seperate from Goddess Para
Svatantrya Shakti (Devo'naya Devya - Deva Anaya Devi). In eternal oneness
(Nityam), always intensely fond (Utsukah) of tasting the ecstasy of the divine play of
creation (KridaRasa) (KridaRasOtsukah), Myriad varieties (Vichitran) of creation
and destruction (SrishtiSamharan) are presented (Vidhatte) simultaneously
(Yugapat) by the all pervading Lord Shiva (Vibhuh)

AAfageiehiEauEaTadd aq |
Tad WA Usad Siasqar 11711
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AtiDurghataKaritvam AsyAnuttaramEva Yat |

EtadEva Svatantratvam Aishvaryam BodhaRupata |7/

Accomplishing that which is impossible (AtiDurghataKaritvam) is brought
about effortlessly with reference to (Asya) Anuttara - Lord Shiva, the highest
unsurpassable surpreme consciousness (Anuttaram) alone (Eva), which (Yat) I Alone
has this (EtadEva) perfect Svatantrya - independent freedom of irresistible surpreme
will (Svatantratvam), possessing all Lordly Glory (Aishvaryam ), of the form of the
essential nature of the supreme intelligence of pure awareness (BodhaRiipata)

TRt Se8 fhd dgum
weTfgason stent aat 7 afadt=d 1811

ParicchinnaPrakdshatvam JadasyaKila Lakshanam|

JadadVilakshano Bodho Yato Na Parimiyate [[8/|

The interrupted, discontinuous, and limited state of the light of
consciousness (ParicchinnaPrakashatvam) pertains to the inert insentient objective
world (Jadasya) and most certainly (Kila) are it's characteristics (Lakshanam)|

The inert objective world (Jadad) is utterly distinct and different than
(Vilakshano) Pure awareness (Bodho ) which (Yato) has no limitation of boundaries
what so ever (Na Parimiyate) ||8||

A a1 Feemeuafa: |

T : gieden: e dfegar: 11911

Evamasya Svatantrasya NijaShaktyUpabhedinah |

Svatmagah SrishtiSamharah Svaraipatvena Samsthitah [[9]|

In this way regarding the independent supreme freedom of universal God
Consciousness to bring about the impossible and appear limited in individuality and inert
states of objectivity (Evamasya) in considering this Svatantrya Shakti (Svatantrasya) it
subdivides it's own energy of perfect awareness (NijaShakty Upabhedinah) |

Collected within it's own Being of Universal God Consciousness (Svatmagah)
into infinite varieties of creation and destruction (SrishtiSamharah) which are

Universally established as one with the essential nature of Lord Shiva (Svartipatvena
Samsthitah)
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Teshu VaichitramAtyantam - UrdhvAdhasTiryagEva Yat |

Bhuvanani TadAmshashCha SukhaDuhkhaMatirBhavah [[10]|

These subdivisions of Lord Shiva's Vimarsha Shakti into varieties of
creation and destruction collected within His own nature of universal God
Consciousness (Teshu) occur in endless myriad diversities (VaichitramAtyantam )
Above - in upper world's and higher evolutionary cycle's (Urdhva) below - in lower
world's and lower cycle's of evolution (Adhas) and sideways in the middle in
intermediate realms and level's of evolution (Tiryag) only (Eva) from which (Yat) |

One hundred and eighteen world's (Bhuvanani ) and the degrees of
differentiation within those various world's (TadAmshashCha) in terms of levels of
existence with various states (Bhavah) of happiness (Sukha), pain (Duhkha) and
intellectual Capacity (Mati) (SukhaDuhkhaMatirBhavah) ||10||

RAWMIREH qeara—=d fe afofaq |

¥ d T URl se™i A favites: 111111

YadEtasyAparijianam TatSvatantryam Hi Varnitam |

SaEvaKhalu Samsaro Jadanam Yo Vibhishakah [[11]]

Which, regarding this knowledge of the reality of one's own being as
universal, one with perfect independent freedom (Svatantrya Shakti) and
containing the entire universe in eternal supreme unity (YadEtasya), when in the
state of ignorance of one's own nature one does not fully know the reality of
consciousness (Aparijianam) that condition is also truly delineated in accord with
the independent freedom of Lord Shiva (TatSvatantryam Hi Varnitam) |

That ignorance of God Consciousness (Sa) is only (Eva) most certainly
(Khalu) the state of samsara, being caught in the grip of time and undergoing
repeated birth and death (Samsaro), where those whose sense of self is objectified
and identified with the inert elements of ego, mind and physical body (Jadanam Yo)
are living as individual beings terrified by worldly existence (Vibhishakah) [|11||

THURIGRT [EHa TF 4T |
TITEATGT GHIT IEHTq HEATSINTA, 111211
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TatPrasadaRasadEva GurvAgamataEva Va ||

ShastradVaParameshasya Yasmat KasmadUpagatam [[12|

That essence of the nectar of the divine grace of Lord Shiva alone
(TatPrasadaRasadEva) reaches you through the grace of the teachings or by the
vibrating force of the God Consciousness of your master who is one with
ParamaShiva (GurvAgamata) or only by (EvaVa) |

The grace of the Bhairava Shastras of Kashmir Shaivism or (Shasatradva)
directly from the Parashakti of Lord Shiva Himself (Parameshasya) in whichever
way (Yasmat) however it occurs (KasmadUpagatam)

IJaaE UG 9 \te qRAyTar |
qcquicd Yegri Sa-qfbyd 91 Tar 111311

YatTattvasya PariJfianam Sa Moksha Parameshata|

TatParnatvam PraBuddhanam JivanMuktishCha Sa Smrita [[13f

Which (Yat) regarding Parama Tattva - the principal element of Parama
Shiva (Tattvasya) when it is fully known in it's completeness by direct experience
(PariJfianam) that is Moksha - divine liberation (Sa Moksha) the state of the Supreme
Lord Shiva (Parameshata) |

That is the principal of the fullness of Paramananda - supreme bliss
(TatPirnatvam) in perfectly well awakened beings (PraBuddhanam) known as
JivanMukti - Complete Liberation in ParamNirvana while still alive with a body
(JivanMuktishCha Sa Smrita)

Tdl srufamel 9 qEvEEya: |
T firEd 9 st fe a™a: SR 1114110

Etau BandhaViMokshau Cha Paramesha Svartpatah |

Na Bhidyate Na Bhedo Hi Tattvatah Parameshvare [[14/|

These two (Etau) bondage and liberation both together (BandhaViMokshau
Cha) are only one with the existent state of the essential nature of the Supreme Lord
Shiva (Paramesha Svariipatah) |

They are not different from and do not divide, shatter or interrupt in any
way the unity of the essential nature of Lord Shiva (Na Bhidyate). In actuality really
there (Tattvatah) is truly no differentiation whatsoever (Na Bhedo Hi) in the reality
of the Supreme Lord (Lord Shiva) (Parameshvare)

=
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IthamIcchaKalanana ShaktiShiilAmbujAshritah |

Bhairavah SarvaBhavanam SvaBhavah Parishilyate [[15]|

In this way (Iitham) Iccha Shakti - all will (Iccha) Kriya Shakti - all action (Kala)

and Jnana Shakti - all knowledge (Jnana) these three Shakti's form the trident (Shakti
Shila) with a lotus placed on top of each spike or blade of the trident (Ambhuja)
seated on which is (Ashritah) Para Bhairava - Lord Shiva (Bhairavah) who is the
natural state of the existence of all beings (SarvaBhavanam SvaBhavah) functioning

with perfect independent freedom and infinite creative power within the unity of his

ownbeing alone inwhich all of existence is fully immersed (Parishilyate )

YR AT TSAT-gel e fagH oS |
TSP Yai®T: Toageniidr: 111611
SukumdraMatinShishyanPraBodhayitumAnjasa |
ImE'bhinavaguptEna Slokah PanchadashOditah [[16||

For those who have only a very tender and delicate (less developed)

(Sukumara) power of understanding (Mati) among my disciples (Shishyan ) to bring

about their full and complete awakening (PraBodhayitum) instantaneously (Anjasa)/

By Abhinavagupta these (ImE' bhinavaguptEna) Fifteen Verses have been

proclaimed (Shlokah PanchadashOdita - Panchadasha Udita) //16//

qUTET B4 A TqoTR ITRT |

SamApta ChEyam Bodhapanchadasikal

Bodhapanchadasikais Completed |

Ffademme satarfad sk RaaaRER |
KritirMahamaheashvaracharyavaryaShrimadAbhinavaguptapadanam|
(ShriBodhapanchadasika was)

Accomplished by the Supreme Mahamaheshvaracharya, the glorious and

universally esteemed abhinavagupta /

W TEed

Jai GuruDev I
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Abhinavagupta on Jfiana and Ajiiana:
Paths to freedom and fetters*

— Dr. R. Ramanand —
Director, Abhinavagupta Institute of Advanced Studies, Kerala

Introduction: The Path from Bondage to Freedom

The universal human quest for liberation (Moksha) from the unending cycle
of worldly existence (Samsara) has been a central theme of spiritual inquiry for
millennia. In the profound non-dual philosophy of Kashmir Saivism, as articulated by
the great sage Abhinavagupta in his concise treatise, the Tantrasara, this journey is
not one of external ritual or pilgrimage. Rather, it is an intimate and profound internal
shift in perception and understanding. Abhinavagupta posits that the transition from
bondage to freedom is orchestrated by the intricate roles of knowledge and ignorance.
This article explores the nature of Samsara and Moksha, dissects the two distinct types
of ignorance that bind the soul, and details the corresponding forms of knowledge
that lead to the ultimate realization of the Self as Siva.

1. The Ultimate Goal: Realizing Moksha (Liberation)

In the view of Kashmir Saivism, Moksha is not a separate place one travels to
or a state achieved after death. It is the direct revelation of one's own Siva-nature.
This ultimate reality is not something to be created or earned; it is an ever-present
truth that has been veiled. Abhinavagupta clarifies that Moksha is realized "by
piercing the knots of ignorance."

A crucial distinction must be made: Moksha is not an effect caused by
knowledge. To see it as such would place it within the realm of cause and effect,
which is the very fabric of bonded existence. Instead, liberation is properly
understood as the manifestation of the real nature of the Self (4tman). It is the
moment when the veils of ignorance fall away, allowing the Self to shine forth in its
"pristine, self-refulgent, pure consciousness." This ultimate freedom is not an
attainment but arecognition of what one has always been.

*  Textof On-linetalk delivered on the occasion of Bhairav StutiJayanti on a zoom session by Ishwar Ashram Trust

on14"Dec,2025.
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2.The Nature of Bondage: Understanding Samsara

The state of bondage, or Samsara, is a divine play of concealment. In the
Tantrasara, this state is presented as one where the unlimited Lord, Siva, through
His own inherent power of freedom (svatantrya sakti), freely chooses to appear as a
"bonded soul" or "limited knowing subject" (anu). This self-limitation is not the
result of an external force, but an expression of Siva's absolute autonomy.

The root cause of this bondage is identified as ignorance. This is not a mere
lack of information but a fundamental misperception of reality. Specifically, this
ignorance is defined as the "perception of duality" (bhedapratha). It is the
foundational error that makes the universe of countless subjects and objects appear
separate from the Self and from each other. This perception of difference fragments
the unified reality of Siva, creating the experience of a limited individual navigating
an external world, thus giving rise to the cycle of transmigration.

3.Deconstructing Ignorance: A Twofold Veil

To understand the path to liberation, one must first deconstruct the nature
of the ignorance that binds. Abhinavagupta identifies two distinct but interrelated
forms of ignorance that obscure the true nature of the Self.

Spiritual Ignorance - Paurusa Ajfiana

This is the primary, foundational ignorance. It is not an intellectual
misunderstanding but an ignorance inherent to the soul's contracted state. It is a
limited experience of selthood that is the very root cause of transmigratory existence
(Samasara). This deep-seated, spiritual ignorance cannot be removed by study alone;
itisremedied by the direct transmission of grace through initiation (diksa).

Intellectual Ignorance - Bauddha Ajiiana

This second form of ignorance is related to the intellect (buddhi). It
manifests in two principal ways: first, as a simple lack of conviction regarding the
true non-dual nature of the Self (aniscaya), and second, as a "reversed conviction,
(viparita niscaya) " such as mistakenly identifying the non-Self (the physical body,
the mind, or the vital breath) as the true Self. This intellectual confusion, which
supports and reinforces spiritual ignorance, is remedied by the study of scriptures
and the application of right reasoning.
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4.TheLight of Truth: Two Forms of Liberating Knowledge

Corresponding to the twofold veil of ignorance are two forms of liberating
knowledge. Each acts as a precise antidote to its counterpart, working in concert to
reveal the light of truth.

Spiritual Knowledge (PaurusaJfiana) via Initiation (diksa)

Spiritual Knowledge is the direct antidote to Spiritual Ignorance. It is the
awakening of the Self's true nature, a profound recognition of one's identity with
Siva. This is not merely a mental understanding but a transformative shift in being.
Itis facilitated by divine grace and the sacred process of initiation (diksa), which acts
to purify the soul of its most fundamental impurity (anavamala), the innate sense of
limitation that is the core of spiritual ignorance.

Intellectual Knowledge (Bauddha Jfiana) via Scripture

Intellectual Knowledge is the antidote to Intellectual Ignorance. It is defined
as "pure knowledge" (suddhavidya), which is synonymous with right reasoning
(sattarka). This form of knowledge is cultivated through the study of the sacred texts
(agamas). Its function is to dismantle false beliefs and establish a firm, unwavering
intellectual conviction about the non-dual nature of reality, thereby creating a clear
and stable mind capable of sustaining spiritual insight.

5.The Sacred Interplay: How Knowledge and Ignorance Dance

The journey to Moksha requires the harmonious interplay of these two forms
of knowledge. They are not separate paths but two wings that enable the soul to soar
to freedom. Abhinavagupta establishes a critical relationship between them: while
initiation remedies spiritual ignorance, it cannot be fully successful if intellectual
ignorance persists. Therefore, sound intellectual knowledge is the foundation.

He makes this clear with a key insight: "Even when inner spiritual ignorance
has...ceased by virtue of initiation, (binding) thought would...still arise because (the
ignorance) present in the intellect has not ceased." A person may have a profound
spiritual opening during initiation, but if the intellect remains clouded by doubt or
false convictions, the mind will continue to generate binding thoughts rooted in
duality, pulling the individual back into alimited perspective.

The ultimate attainment of liberation while living (jivanmukti) is only

MALINI January 2026 - April 2026 51|




possible when intellectual knowledge completely dissolves intellectual ignorance.
This process uproots all binding thoughts at their source, allowing the light of
spiritual knowledge to shine continuously and without obstruction. Thus, the two
forms of knowledge, spiritual and intellectual, must grow together to achieve
lasting and complete liberation.

6.The Trap of Partial Truths: When Knowledge ItselfIs Bondage

Kashmir Saivism presents a nuanced understanding that not all knowledge
is liberating. Incomplete or partial knowledge, because it still operates within a
framework of duality, is itself a more subtle form of ignorance and bondage.

The scriptures provide specific examples of such partial, and therefore
binding, realizations:

"Tamunsullied by attachment and the like”

"Iam inwardly empty”

"lamnotanagent”

While such insights might liberate an individual from that much specific
bondage (for example, the bondage of emotional attachment or agency), they do not
lead to full liberation. They fall short because they define the Self by what it is not,
failing to establish the positive, all-encompassing reality of non-duality. They may
remove a particular fetter, but they do not reveal the limitless freedom of the Self.
Only perfect knowledge (piirna-pratha)—the full, complete, and uncontracted
experience of the Self as everything—is truly and completely liberating.

Conclusion: From Duality to Divine Oneness

The path from Samsara to Moksha in Kashmir Saivism is a journey inward,
from shadow to light. Liberation is the revelation of our intrinsic Siva-nature, a
radiant state of pure consciousness obscured by a twofold ignorance: a spiritual
ignorance at the core of our being and an intellectual ignorance that clouds our minds.

The way is a unified process of purification and recognition, requiringboth a
spiritual awakening sparked by grace through initiation, and a firm intellectual
understanding forged through scripture and reason. The journey is thus a profound
progression from the fragmented perception of duality to the perfect, unified
knowledge of the Self. Spiritual and intellectual knowledge are not parallel paths,
but inseparable and mutually reinforcing dynamics in the singular, glorious act of
recognizing oneself as the absolute, free, and blissful consciousness of Siva. [ |
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Abhinava Saiva Tradition:
Its Continuity in Kashmir

— Dr Advaitavadini Kaul —
(Former Head of Kala Kosa Division, IGNCA, New Delhi)

Acarya Abhinavagupta emerges as the most potential and creative genius in
Kashmir's contribution to the history of Indian metaphysical speculation and as one
of the most powerful sources on India's contribution to the world thought. The
influence of the theory of Acarya Abhinavagupta's all-encompassing consciousness
received a momentum not only within the land, it has rather left an indelible mark
beyond the borders. The reflection of the ideas of this phenomenal genius has been
noticed by the scholars/experts in the documents and practices coming down from
the past both in India and abroad. His deeply influencing ideas have even at present
engaged the scholars all over the globe in studying his works and the lineage of his
tradition which has got various appellations such as Sivadvaita, Annuttara, Trika,
Pratyabhijna.

For Acarya Abhinavagupta's lineage, we require to look into its two aspects.
First is the lineage that has come down and that he followed. The second is the
lineage he left behind. Regarding the first aspect we get to know that he studied
different subjects under different teachers. These included his teachers in the
subjects on Tarka, Mimamsa, as also the teachers with whom he studied Buddhism,
Jainism and Vaisnavism. Then he studied under the Saiva teachers of various
schools and finally studied the Trika. His first teachers in the Saiva tradition were
Bhutiraja and his son. They belonged to the tradition of Naths. With
Lakshmanagupta, who belonged to the lineage of Somananda and Utpaladeva, he
studied the systems of Krama, Trika and Pratyabhijna. Abhinavagupta's most
significant teacher in Trika sastra and sadhana was Shambhunatha whom he refers
as his most revered guru. Shambhunatha was the master in theory and practice of
Saiva monism at Jalandharapitha. Here he was the preceptor of the lineage of
Ardhatryambaka school of Saiva monism started by the daughter of Tryambaka
with whom is connected the origin of what is popularly known as Kashmir Saivism
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or the Saiva monism of Kashmir. The great yogin Tryambakaditya is said to have
appeared in Mount Kailasa, where he was initiated in Saiva monism by sage Durvasa.
It was Tryambakaditya's sixteenth descendent named Sangamaditya who came to
Kashmir and settled here. We see that around the 6th century CE, a large number of
Saiva Agamas were revealed. In the 7th century the Siva Sutras were revealed to
Acarya Vasugupta in Kashmir. His disciple Bhatta Kallata achieved great success in
the study and practice of Saiva monism. He composed Spanda Karika on the
principle of Spanda (universal flux). Then appears Somananda the author of Siva
Drsti, the first treatise on Saiva monism. Utpaladeva was Somananda's disciple, who
authored several works such as Isvara Pratyabhijna, Siddhitrayii.e., Ajada-Pramatr-
siddhi, Isvarasiddhi and Sambandha-siddhi. He gave refinement to the idea of
Sivadvaiya and carried it to perfection by writing the commentaries on his own
treatises. This covers the period till the 9th century. Acarya Abhinavaguptapada
appeared in the 10th century and continued his activities till around the first
quarter of the 11th century. As already noted, Abhinavagupta's great guru in Trika
was Shambhunatha, who had perfect mastery on both the Trika and Kula systems.
He cleared all doubts of Abhinavagupta and imparted to him the knowledge of most
of the mysterious aspects of philosophy, theology and rituals of Saiva monism. With
the result, Abhinavagupta systematized the theological aspect of the Saiva monism
and also threw sufficiently clear light on the Saiva yoga and on the elaborate rituals
of the Trika school of Saiva monism in his magnum opus the Tantraloka and other
allied works viz., Tantrasara, Paratrisika-vivarana and Malini Vijaya vartika. He also
wrote detailed commentaries on the important works of Somananda and
Utpaladeva, his great grand gurus in the same lineage. In this way reaching at the
pivotal stage Acarya Abhinavagupta's word is accepted as final on the interpretation
of the theory and practice of the Saivism of Kashmir.

Present paper aims to focus on tracing the continuity after Acarya
Abhinavaguptapada of the Saiva tradition in Kashmir known as Sivadvaya or Trika.
Before doing so it seems pertinent to quote a very significant comment by Prof.
Navjivan Rastogiin which he says, “...our acquaintance with Abhinavaguptaisa very
recent phenomenon of Indological history”. He further says, “with Buhler's Report
on his tour in search of manuscripts, published in 1877, we came to know the name of
some works of Abhinavagupta followed by a few publications by Nirnaya Sagar Press
of Bombay and the Research & Publication Department of Kashmir Durbar between
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1890-1911and alot more by the latter during 1912t01925...”

In this statement the reference to the publications of the Department of
Kashmir Durbar is crucial. We find that the first public library in Jammu & Kashmir
was established by the Dogra Durbar under Maharaja Ranbir Singh (1856-1885) in
the year 1879. The library functions till date by the name of Sri Ranbir Singh Library
atJammu. Later on, another library was set up in Srinagar, after about twenty years
in 1898 by the succeeding Maharaja Pratap Singh (1885-1925). The Department of
Research & Publication was established in 1904 as part of Sri Pratap Singh (SPS)
Library and Museum. But, in the year 1919 the library was separated from the SPS
Museum and it was brought under the control of the Department of Research and
Publication. Later on, in 1977 the Research and Publication Library was shifted to
the premises of the University of Kashmir for its better visibility and utilization.

In the history of Kashmir, we see the reappearance of learned Brahmans in
the valley during the19th and 20th centuries, who were experts in most of the
streams of Indian tradition ranging from Ayurveda to Jyotish, Ganita, Karma-kanda
and so on. But their underlying philosophy continued to be that of Advaita, which
had developed after the Buddhist systems in which is noticed the surge of
intellectual authorities, prominent amongst them were Somanada, Utpaladeva and
Abhinavaguptapada. Even amongst these authorities Acarya Abhinavagupta shines
as a multifaceted personality who by assimilating all traditions developed the
theory of relativity based on the concept of 'Sarvam Sarvatmakam' or 'Sarvam
Sivamayam', as this philosophy is meant for human upliftment irrespective of cast,
creed or religion. Acarya Abhinavagupta had a large number of disciples who
seemingly took forward this tradition. In proof of the great number of his followers
we have with us (among Kashmiris) the prevailing belief that has come down and is
associated with his Bhairavastava which is a very popular stotra among the
Kashmiri Pandits. This stotra also gives the date of its composition which is
calculated around one thousand years ago. It is strongly believed that while reciting
this Bhairavastava along with his twelve hundred disciples Acarya Abhinavagupta
entered into a cave. This indicates the range of his followers (though the number
may notbe exact).

The cave known as Bhairava Gufa is situated thirty kilometers away from
Srinagar towards the south in District Badgam. This area was a popular pilgrimage
place during those days known as Bahurupa kshetra. The cave is still there, also
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known as Biru or Birva cave. Having remained associated with the Brahmans of
Kashmir this cave has been also nicknames as Bhatta Goph that means the cave of
Brahmins/ Pandits.

Amongst the disciples of Acarya Abhinavagupta, Kshemaraja is identified as
his foremost disciple whom we know more through his works such as
Pratyabijnahrdaya and the two smaller works known as Parapravesika and
Bodhavilasa. Besides these, Kshemaraja is very well known through his
commentaries written on Saiva Tantras and Sastras. Svacchandodyota,
Netratantrodyota and Vijnanabhairavodyota are his commentaries on the Saiva
Tantras and Sivasutravimarsini, Spanda Sandoha, Spanda Nirnaya on Saiva Sastras.
Stavacintamanivivrtti, Sivastrotravalitika and Sambapancasikatika are his
commentaries on very important stotras carrying the esoteric meaning which are
still very popular in the Kashmiri Saiva tradition. On the whole it becomes evident
that these texts have remained most prevalent texts since long and Kshemaraja
explained them according to the monistic Saiva tradition of Acarya Abhinavagupta.
One hundred years later comes to light another important name. Jayaratha during
the 12th century wrote the commentary viveka on Tantraloka, in which he has
mentioned about another Saiva master named Subhattadatta from whom Jayaratha
had received the Saiva-diksha and who he says had written a commentary on
Tantraloka which proved helpful to him in his writing his own commentary.
Another commentary that Jayaratha had written was on Vamakesvarimata.
Between Kshemaraja and Jayaratha we get many other names who were either the
direct disciples of Acarya Abhinavagupta or the disciples of Kshemaraja. Some of
them we know through their works. Madhuraja yogin was the disciple of Acarya
Abhinavagupta who had come from the far of Madurai in the south. He has written a
long poem of 45 verses in praise of his guru. Titled as Gurunathaparamarsha some
verses from this poem contain the pen picture of Acarya Abhinavagupta, on the
basis of which many artistes have attempted to draw a painting of the Acarya.
Another work of Madhuraja is Svatmaparamarsha in which he speaks about himself
becoming a Saiva yogin in the later part of his life and receiving the name Madhuraja
yogin. His earlier name was Bhatta Krisna, he says. It is presumed that the monistic
Saivatradition reached to the far south through him.

Yogaraja was a disciple of Kshemaraja. He has written a commentary on
Acarya Abhinavagupta's Paramarthasara. This is a very significant commentary.
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Another disciple of Kshemaraja was Varadaraja. He too had come from the south to
study Saiva sastras like his father Madhuraja yogin, the disciple of Acarya
Abhinavagupta. He wrote a commentary on the Siva Sutras which proves a good
support while studying the commentary of Kshemaraja on the same.

After the 12th century, although the tradition seems diminishing as we do
not find much textual enterprise taking place in the following centuries. But the fact
remains that the tradition never dies. The Saiva tradition did not vanish altogether
in Kashmir because the practice of rituals and the sadhana seems to have continued
all through. Though a few textual works have also come to light which were
composed keeping with the tradition. In this connection we find Mahanayaprakasha
written by Kshitikantha, in the 13th century. This treatise on the Krama tradition
has been written in Kashmiri Apabhramsa, to which the author has written a
commentary also in Sanskrit. Kshitikantha was initiated into the Krama system by a
yogini named Ishana, whose guru's name was Cakrabhanu. This text is useful for the
study of monistic Saiva tradition. After this, we find a 14th century text Mahartha-
manjari written in Maharashrian Prakrit, by Maheshvarananda, a yogin of Kashmir
Saivism. The author has presented the Sanskrit version also along with his
commentary on the original text. In this work Abhinavagupta has been sufficiently
cited and the author claims to have written it in a state of super consciousness. It
seems that he too had received the initiation in the tradition by a Saiva yogini.
Mahartha-manjari has remained very popular in Kashmir.

The most shining example of the continuity of Abhinavan Saiva tradition in
Kashmir that we find during the 14th century is a much-revered Saiva Yogini,
respectfully known as Lalleshvari. This was the period of struggle between internal
and external forces marked by the setting in of the Sultanate rule in Kashmir. At
such a challenging time Laleshvari appeared in the scene as an emancipator. She
received her initiation in Trika Saiva yoga from her family priest. Named as Siddha
Srikantha, her guru was a preceptor in the line of traditional Trika Saivacaryas of
Kashmir. It is believed that she even surpassed her guru in her own spiritual
attainments. Lalleshvari has poured out her experiences while in spiritual ecstasy.
What she said in contemporary vernacular came to be known as Vakh. These Vakhs
have left a deep impact on the common masses of Kashmir irrespective of cast, creed
orreligion and came down by word of mouth for about four hundred years.

Bhaskara Kantha, the well-known commentator who lived in the 18th
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century and wrote Bhaskari commentary on the Pratyabhijnya Vimarshini of
Acarya Abhinavagupta was also known as Pandit Bhaskara Razdan or Rajanaka
Bhaskara. He, for the first time documented a collection of Lallesvari's sixty vakhs
by writing them in Sarada script. He also translated these Vakhs into Sanskrit verse
and gave this collection the title Lallesvarivakyani. This manuscript is preserved in
the Research and Publication Library of Jammu & Kashmir. It was published by them
in the year 1930. In due course there came up more collections of the Vakhs of
Lallesvari along with translations, one more into Sanskrit and many in Hindi and
English.

The Vakhs of Lallesvari reflect upon her mystical insight and spiritual vision
coupled with a profound awareness of human condition. Pratybhijnya philosophy of
Kashmir forms the basis of her thought.

Three hundred years after Lallesvari, there appeared another yogini in
Kashmir who spread the message of love, tolerance and brotherhood. Revered as
Alakheshvari, Mata Rupa Bhavani was born in 1621 on the day of Jyestha Purnima.
Her father Pandit Madhav Joo Dhar was a great devotee of the Goddess Sarika, her
abode known as Hari Parbat situated on a hillock on the western bank of the Nagin
Lake in Srinagar. On the top of this hill is a fort that was built by Moghul Emperor
Akbar in 1592. This hill overlooking the enchanting Dal Lake and the Nagin Lake,
Sankaracarya Hill, the Mahadev range of mountains has been conceived as Sumeru
the centre point, reflecting upon the contemplating mind. Hari Parbat, also called
Pradyumna Pitha is considered even to this day the abode of thirty-three koti of
Devi-Devatas. As a great centre of spiritual magnitude, thousands of seers and maha
yogis have entered into the sadhana of Cakresvari here to achieve yogic
attainments. It is believed that Pandit Madhav joo Dhar, who used to visit this pious
shrine every morning without a fail, received blessings from the Goddess in the form
of his daughter. His little daughter started doing the japa of the mantra Om Namah
Sivaya with her father in the Thakur Dvara of the house when she was just five years
old. She remained closely attached to her father while he was discussing sastras with
his friends and devotees. Her father was also seen interacting with Muslim saints.
Little Rupa's quest for the divine got intense as the time passed. Meanwhile, her
marriage was also solemnized in a well to do Sapru family as per the norms followed
during those days. But she struggled hard through her married days, till she chose to
say good bye to her worldly life as she found this a big distraction for achieving
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higher goals in her spiritual path. She did her sadhana for twelve years in a lonely
cave at Wutjan situated in the midst of terrifying jungle. She continued her sadhana
after short intervals at different places in Kashmir valley. These places are revered
as pious spiritual abodes till date and the people visit them for pilgrimage.

Available with us are some of her spiritual experiences in written form.
These were compiled under quite an appropriate title of Rahasyopadesha (Secret
Expositions) perhaps at some later period. These Vakhs of divine mother Rupa
Bhavani remained hidden from general masses for quite a long time, because they
were secret expositions and therefore should not be shared with everyone or
anyone. In my understanding there was the historical reason attached to such
thinking which stayed there even in the favourable time that followed. The
mediaeval period saw several restrictions put upon the Kashmiri Hindu community
which restricted their freedom of going to temples for worship, performing
spiritual oblations and many other related activities. For preserving and continuing
with their practices under the changed circumstances, they received direction and
guidance from the wise within the community. With the result they continued with
their spiritual practices in the confines of their homes. Most significant for them
was performing all religious activities in a most secret fashion just for saving
themselves from getting further restrictions put on themselves. This psychological
implication got reflected in the fear psychosis and with the passage of time keeping
the things secret became a common habit. One can observe this phenomenon in
many other areas of activities but for spiritual practices it remained very common.
As the time passed common people got disconnected with the true essence of their
own practices. In the present context we see that the Vakhs of Mata Rupa Bhavani
stayed hidden within her family and no access was available to other members of the
community. The Vakhs were recited within the families of the Dhar clan where she
belonged. They were recited especially on dedicated occasions for Mata and the
same practice continues till date. However it was at a later stage that some wise
members within the community who could assess the profundity of these Vakhs,
thought of recording them by putting them into writing to preserve for the benefit
of humanity.

Now, the attention may be drawn back to the context of the establishment
of Research and Publication Department under Kashmir Durbar. The publications
brought out by this department included the major texts of Kashmir Saivism which
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also include the works of Acarya Abhinavagupta. In this connection it is very
significant to note the background details of the establishment of this department.
In reality we owe the establishment of the Research a Publication Department to
Swami Ram, a well-known Saivacarya of Kashmir who has been a great seer, saint
and a scholar, all in one. He was born in a humble Kashmiri family on 13 December
in1853. Swami Ram received training in Sanskrit, karma-kanda and jyotisa vidya at
his own home as it was a family of traditional Pandits. His father's uncle was Pandit
Iswar Saheb who was a Brahmacari saint and a great yogi. Swami Ram thereafter
studied yoga, darsana and Saivism. He was guided in the yogic practice under a
renowned Pandit and saint named Swami Mansa Ram Monga popularly known as
Manakak.

Swami Ram with his own sheer persistence and hard work, was able to
revive Kashmir Saivism almost in its entirety in the valley. In fact Swami Ram was
basically a priest who also possessed in himself a deep urge for knowing the secrets
of this tradition. This made him to go to study under various authoritative teachers
of the tradition. It is he (Swami Ram) who had urged Maharaja Shri Pratap Singh to
open a department for collecting at one place the remaining manuscripts available
in private collections and publishing them which also included the Kashmiri Saiva
literature which was extant and available only in manuscript form by that time.
Thus is brought to light the main force working behind the scene for initiating the
publication of most of the Saiva texts brought out under the Kashmir Series of
Sanskrit Texts and Studies which has remained the great source of inspiration for
the scholars in this field. Thus was silently spun a movement of the revival of Saiva
tradition initiated by Swami Ram for which he received full support of the Maharaja.

As has been already pointed out that Swami Ram was an assiduous sadhaka
and had studied the sastras thoroughly, he worked very hard to assimilate and
propagate the teachings of this great tradition among common masses. In fulfilling
this purpose, he received the support from one of the effluent Kashmiri Pandit
during those days. Sri Narayan Raina provided one of his houses to Swami Ram. The
same house was turned into the Ashram where thousands received teaching from
this great teacher according to their individual capacity and ability. This Ashram
known as Sri Ram Shaiva Trika Ashram is situated in the interior part of the city of
Srinagar known as Fateh Kadal (visiting this Ashram in June 2016 was personally for
me experiencing the spiritual delight). One of the very interesting incidents related
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with this Ashram seems worth sharing here. This incident had occurred sometime
during1940s. Master Samsar Chand Kaul was a teacher in the Mission School
situated across the road from the Ashram. Masterji would always think of visiting
the Ashram, but it never materialised till one night he had a dream. In his dream he
visits the Ashram and finds Swami Ram delivering a discourse on Sangrahastotra
from the Sivastrotravali of Utpalacarya. The next day Master Samsar Chand soon
after getting up from his bed, gets himself ready and straight away goes to pay his
obeisance at the Ashram. To his astonishment he finds Swami Ram explaining the
same stotra. After the discourse was over, everyone in the room went to pay their
pranam to Swami Ram one by one. On his turn Master Samsar Chand Kaul gathered
some courage and whispered before Swamiji about his dream. The answer was “how
long could you delay it, so I had to make an effort on your behalf”’. Master Samsar
Chand Kaul later named his grandson Utpaladeva and made his grandchildren to
recite the Sangrahastotra by heart. Due to some good karma on getting married I
became a part of this pious family of Master Samsar Chand Kaul.

Swami Lakshman Joo born in the year 1907 was the most recent Saivacarya
and sadhaka in the line of Abhinava Saiva Tradition. Swami ji received his first
initiation from Swami Ram whose achievements have been already noted above.
Swami Ram handed him over to his own chief disciple Swami Mahtab Kak when
Swami Lakshman Joo's age was of about eight years. His father was Sri Narayan
Raina whom we have referred to above as an affluent Kashmiri Pandit who
facilitated Swami Ram by donating one of his houses for carrying out the spiritual
activities. Sri Raina also owned house boats in Kashmir. In fact, it is said that he was
the first to introduce house-boats in Kashmir.

Swami Lakshman Joo received all support from his parents for moving
ahead in his chosen path of spirituality. Initially he had left home for a remote place
called Sada Malyun to continue his uninterrupted sadhana. But his father, through
his resources reached to him, brought him back and built a separate house at an
appropriate location for his sadaka son to continue his sadhana.

Swamiji, having attained great heights on his spiritual path, also helped
common masses to get emancipated through his discourses and various other
activities. Swamiji initiated two sisters revered as Sushri Sharika Devi ji and Sushri
Prabha Devijiin the Advaita Shaiva tradition. Both sisters stayed with Swamiji as his
chief disciples. Swamiji also used to interact with great saints in various parts of
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India. Some notable saints with whom Swamiji interacted personally were Ramana
Mabharishi, Swami Sivananda, Maharshi Mahesh yogi and Swami Ranganathananda.
This is the great indication towards the interconnectedness of different streams of
the seamless tradition of Bharatvarsha.

Swamiji attained Siva Dhama on 21 September 1991. Some of his disciple
who were the first to take forward this tradition through their discourses and the
publication of the teachings of Swami Lakshman joo were Pandit Jankinath Kaul
'Kamal' and Prof. Nilakanth Gurtoo. Prof. Makhanlal Kokiloo remained dedicated to
take forward the teachings of his Guru till his last. This true and very humble disciple
of his gurubreathed his last just recently on 3rd April 2023.

Swami Lakshaman Joo's contribution has been quite aptly summed up by
Jankinath Kaul 'Kamal', “Swamiji's contribution to the promotion of the studies in
Kashmir Saivism, Propagation of the Trika philosophy and growth of Kashmiri
culture will be remembered for long. He helped considerably the revival of this
philosophy and the way of life which had otherwise been fading away due to political
changes in the valley. Swamiji, however, became known nationally and
internationally as the best and luminous exponent of the mystical experiences in
the texts namely Pratyabhijnahrdaya, Sivasutra, Vijnanabhairava and Paratrisika-
Vivarana, which also bear his elaborate introductions. Swamiji's immense erudition
stimulated some more disciples and admirers to expound these Saiva texts. Prof.
Nilakanth Gurtoo wrote Hindi translations of Paratrisika and Spandakarika. The
present writer wrote an independent Hindi commentary on Sivasutra that was
highly praised by the Master. Srimati Kamala Bawa translated the text of
Pratyabhijnahrdayam into Hindi. Sushri Prabha Devi translated into Hindi
Parapravesika, Paramarthasara, Gitarthasamgraha of Abhinavagupta, and
Gurustuti by Acarya Rameshvar Jha. All these have been published. Dr Lilian Silburn
of Paris translated some Saiva hymns and many texts on Saivism into French. Alexis
Sanderson, Now Professor at Oxford, studied many texts with Swamiji. Thus,
Swamiji taught as well as spread with effective measure this philosophy of Kashmir
inthe country and abroad.”

Ishwar Ashram Trust through its activities has been conducting workshops,
seminars / webinars for expanding the teachings of Kashmir Saivism.

Many scholars who were engaged in the study of Saiva texts used to come to
pay their visits to Swami Lakshman Joo from various parts of India and abroad and
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getbenefited by his knowledge and wisdom. Some well-known names in this respect
were Acarya Rameshwar Jha and Thakur Jaidev Singh, who came from Varanasi.
Many came from foreign lands, some foreigners made India their home while
dedicating themselves to the study of Saiva Sastras. Notable among them is Bettina
Sharada Baeumer and Mark Dyczkowski.

In this way we see how this great tradition has been saved from going into
oblivion mainly through the efforts of some selected few who continued following
this great tradition in deed and spirit even during changed circumstances by
bringing in change in their system for following the tradition. So far as the ritual
part of this tradition is concerned, we get a glimpse of art and thought nicely
assimilated into the tradition. For example, the introduction of Dhyana citras as
miniature paintings were introduced to support the dhyana mantras. The concept
of Svacchanda Bhairava is deeply rooted in the rituals of Kashmiri Pandits.
According to this tradition meditation is characterised by a pictorial visualisation of
one's own inner potencies or powers. The meditator, while visualizing pictorially
these internal forces or powers, correlates them to Siva's cosmic activities of
creation, manifestation, preservation, withdrawal, concealment and revelation.
The meditator through this process of visualization, arrives at a point of heightened
experience whereby complete identity between the individual consciousness and
the cosmic consciousness is experienced. For this Sivaratri is marked as renewing
the experiment in a laboratory so that an individual gets initiated once again or in
other words is recharged for getting inspired towards divinity that enshrines the
whole existence, the vision based on Acarya Abhinavagupta's self-experience. [Jii

The final goal in Shaivite philosophy
is when individual unites with

universal consciousness.
Swami Lakshman Joo
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45, 46), 61(2, 04, 15, 20, 24, 31, 36, 39, 50), 62(06, 08, 19, 20, 21, 23, 24,
25, 35), 63(04, 22, 27, 28), 64(02, 03, 07, 13, 14, 22), 65(04), 66(10, 11,
17), 67 (07, 18, 21), 68(07, 11, 14, 15, 16, 22, 25), 69(9, 18, 23, 26, 38, 44,
57), 70(04, 07, 10, 16, 21, 24, 25, 27, 31, 34, 41), 71(18, 19), 72(01, 02, 13,
21, 35), 73(06), 74(12, 18), 75(23), 76(07, 13), 77 (04), 78(09), 80(03, 11),
81(04, 05, 24, 28), 82(19), 83(10, 45), 85(07), 86(02, 06), 88(02), 89(6, 10),
92(09, 18, 21, 23, 25, 30), 93(02, 12, 16, 17, 18, 20, 51, 52, 53, 57, 63, 91,
97, 99, 100, 101, 113, 118, 120, 130, 136, 151), 95(04, 08, 15, 16, 23), 96
(02, 04, 13, 22, 23), 97(13), 98(02, 11,12), 99(2, 14, 15, 17, 20), 100(06,
07, 13, 23, 32, 33)
I = 192 vArE
| 1 siteeaqRror § 03 Ufe yelish 18 101 € 150 a1 |
101(04, 05, 06, 10, 24, 26, 28, 30, 35, 36, 37, 44, 45, 49, 50, 52, 53,
54, 57, 58, 62, 63, 64, 70, 71, 72, 81, 83), 102(02, 03, 09, 11, 20, 24, 27,
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32), 103(12, 15, 19), 104(05, 07, 11, 18, 19, 20), 105(04, 07, 08, 13, 21,
23), 106(09, 10,19, 53, 54), 107(5), 108(11, 16, 17, 32), 109(01, 02, 05, 25),
110(01), 111(19, 14), 112(06), 113(12, 15, 24, 38, 42, 51, 61, 68, 71),
114(22, 25, 26, 29, 45, 58, 87), 115(18), 116(11, 22), 117(06), 119(44),
121(58), 124(74), 125(35, 37, 42), 126(72), 127(15), 128(20, 84), 129(02,
34), 130(26), 132(16), 134(17), 135(05, 33), 138(03, 08, 15, 29, 46), 139(17,
20), 140(15, 20, 52, 57, 61, 78, 80, 82), 141(01, 11, 15, 16, 21, 25, 33, 45,
47, 63, 72, 75), 142(02, 07, 08, 10, 15, 22, 24, 25, 27, 40, 46, 48, 49, 53,
57, 62, 75, 76), 143(4, 11, 13, 15), 144(95), 145(20, 68), 146(02, 71, 72,
76), 148(15, 19, 37, 100), 149(16), 150 (108, 243)
A - 169 YAE

| 1 sieeqror § 034 velish 3= 151 ¥ 200 dwl |

151(36), 152(35), 153(150, 183, 190, 221), 154(6, 15, 30, 146, 156,
175, 178, 194, 209, 211, 218, 285, 313, 339, 391, 404, 409, 510, 512, 539,
570, 572, 583), 155(19), 156(39), 157(07), 158(35), 159(18, 21, 42), 160(25,
33), 162(25), 163(95), 164(20, 27), 165(22), 166(22), 168(06), 171(71),
174(50), 177(59), 178(57), 179(41, 60), 180(21, 73, 87), 181(27), 182(27),
183(34, 41, 54, 66, 75), 184(17, 23), 185(16, 52), 186(03, 36), 187(04, 14,
25, 37, 43, 52), 188(25, 56), 189(03, 19), 191(6, 45, 77, 115, 125) 192(06),
193(25, 27, 29, 31, 33, 67), 194(27, 49), 196(37, 38, 40, 45, 51), 197(10),
198(20), 199(19), 200 (32, 39).

IR = 101 ¥ESH

| 1 $iveeaqArer § 03 Ufe YaIts 1= 201 | 250 Ak |

201(08), 205(08), 206(41), 207(17, 31), 208(02, 13), 210(14), 212(27),
213(9), 214(06), 215(43, 52, 72, 83, 90, 92), 216 (02, 39), 217(66), 218(37),
19(31), 225(17), 227(08, 36, 108, 131, 139, 197), 228(28), 229(25), 230(11),
238(15), 239(40), 244 (02, 06, 11, 37, 46), 245(14, 66, 90), 246(05, 93),
247(43), 248(65, 73), 249(12, 36), 250(13, 18, 42, 52, 53, 54).

I = 55 voiS

N
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| 1 siteed qUoT | 03 Ufe Yalise ST=Ar 251 | 291 &1 |
251(08, 17, 36), 252(19), 253(51), 254(31), 256(35), 257(21),
258(74), 260(03), 261(57), 262(21), 263(25), 265(52), 269(46, 55), 271(04,
30), 272(28), 273(08, 31), 274(41), 276(11), 277(21), 278(25, 27), 279(07),
284(20), 285(13, 20), 286(13), 287(11), 289(05), 296(14, 25), 291(28, 34).
A = 37 vAIE
03 Ufs YAk ™ 01 ¥ 50 TH = 83 ¥AR
AA™ 51 ¥ 100 T = 192 YA
AA™ 101 § 150 T = 169 ¥aAIH
™ 151 | 200 & = 101 ¥aAH
AT 201 ¥ 250 TH = 55 ¥aAH
dqAT 251 ¥ 291 TH = 37 ¥AMH
AT = 637 velld
T R SRV & 291 3Team™l | | 20 318 | 26 Uk Ul veAlsh
208 AR ¥ 637 T4 Ufe Tl 9T T B
e qe ol SeoiEHE B TR YO W 04 U Tewdl WEST § GRSl Wi
v if & gd 01 Ul e Teret W urd T © -
(01) 3TeaTd HHieh 144 H U= 105 & I 01 Uit Afeid & T &
9T 3G 04 s T T=iET 106 T T B, S A UHR g @
“gdeaEni ed O 3 gemha 1
w=auen gfEdnf,
T gt ey
gui 7 dfassfa sita o
oAy qftadHE: 1110611

(3753 144 TATR 106)

(2) QAU ® AAT FHIE 266 F 04 Ufw-TEiEr 52 H off SN feafq
% TR YR & Wy e feafa geen #i-
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" gesmrat SUefa dat fatresaa sfa =9 1"

gegviet gey sfa =

T @1 YR A qw 3fa =

&y 1ag ud Purgsdfafa =

A s[afafaar af o= sfa 115211

(31T 266 T 52)

(02) Sar= gAEl it THirdAT -

O HAT-TGT i o-fafr wew & gfafed fee o= i fafa
T SAMEHAT S HT AH TR FIA F YA SAH-TGET ¥ fo@ W H
el g T U Yo § W81 A WE U Se T8 Sare Fawdr & e o
Th W s SR S SET ®, A1 kel W Tod: (qul fHg ®1 S €, i
fST8 39T 1 g g8 § SHRT e d gd-3ame ¥ & Rl = @ ©l
Tl 3G IATH w1 TR T8 FAOE Lt © o 31 TRgh gu samt & o=
ot =g U & A9 T ST U A gl st equied # faow e T R,
9 qUa qvgfafmat ¥ qer s 10w Ol fRar S =

AU § I7 IaT9 G & a9 TR (319 Tk TREha) 19
IR T F A= PR (1gfd & Refa) 02 IR g €, S e wweft ®
T T -

1= 02 §9 3419 : Th TR |

FH G ST FHF  VellHl B g 3ar9 GG

01 22 01-02 gq 3am=
91-92 g A
02 25 35-36 I SaTE
41-42 Ik SaTE
03 25 56-57 FECoE |
59-60 RIECATI |
04 31 00-01 RECAT |
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09-10 I SaT=

05 33 18-19 PRIGEEIE]
20-21 RPRIGEEIE]

06 34 00-01 FECOE |
13-14 FECOE |

07 43 04-05 gq 9=
43-44 gq 9=

08 47 80-81 SRR
127-128 SRR

09 113 03-04 gq o=
55-56 gq 3am=

10 113 59-60 gq 3am=
77-48 gq 3am=

1 146 55-56 ERIEIES
71-72 ERIEIES

12 146 72-73 ECIUERECIE)
76-77 EEIUERECIE)

13 148 62-63 T 39
73-74 T 3T

14 154 396-397 T o9
409-410 T 39

15 154 510-511 ECCIE
536-537 AT

16 161 18-19 @ S

17 29-30 @& oY

17 179 41-42 NETEEEI S|
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54-55 METERCIEC

18 187 43-44 RS ST
49-50 RS ST

19 248 56-57 NIEEEEIE]
61-62 M IEERRE ]

=X 03 99 a9 : ] Ughdl |

s iez I i i D 1 e e e TR

01 154 17-18 ERICIE]
46-47 ERICIE]
57-58 ERICIE]

02 193 25-26 TR AT
27-28 TR AT
29-30 TR AT

HUEIGT § WEWE G¥Afaal &l 09 3URAdm

SO § UE T 796 VAT HI AT ¥ I 01 TH 03 Ufw
vAE qAT 01 T 02 399 TR & e fogl & famw 3q =
YRTET hi T YTV RN a1 IOGfAfTat | e qRI0T i Juf Ta&y
T gfafted fr S &q viY & fhar ST =g A S wEdereRt i
et e | ) feed 2

T TMehdl A 7T 50 I ¥ YA X SAGEErdt & ar YH R
fasaeer weafus ugfafmat O gaa qufdl YoM & & HTd TR a9
oo, fagsert, 9ifaq qon emfifaasHr onfs wft & Feam o i st
of foRer 1 e wienfeEt @ weg foed @ 9 imceme w5 i 3
NG HT B

St &0 =t & gudo)
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“Ueh fad®l q1819T B1 gfaen

— Slo Xefld —
(G%pa wd greAfaen Jeaad dw, ¢y, T3 facd)

“UnBon Bramin' (37 = SfHT) wiEEh omon & ww it weon 8 9 gfas
I T@® afeedt (Voltaire) ¥ W 1766 ¥ for@m onl 9 wer # Th @0
(vt fagr) 3R Tk WU g5 Wi B SR TR fan T 1 s
agd fagH iR duid g9 & oeeg orug E-fuurEr ok Sfed & eref
o B fEftd T ?1 @ @R g e eFue i e ek oft
GRS Seq Sidl §1 T8 Her gH HWred ) foeasr et ® o wFan eme
By oft gEt w1 S Hehar @1 fagar, foaa &1 4?1 aieea (Voltaire) 9
HT % HETH Y M, o AR Sieq & R & a1 | e fHa weqd B 2l
g e ufveHt et wWow iR v faema & o= & daR w1 ot
NI

T R AN & SNE Tk g5 @l ¥ e, S faesht, gifs) S 3
qgd O ATl VR T RO G 9% o off WeRr em A1 & 9 fRdr o
YHR w1 ot SR T € 39 TRt oft sferq w1 oo @t Sed @ uEl
STeRT R Ih! T Sgd & grax it g gerted o, S e w e
T off| ST afeTal & Wi ¥ ged 7 9% g o ¥ | od @l ol

I G, T TF GERld TR SR AHIes RASTE! & A T 99
Hfee @t off, S emf-y, Te iR aga & T o

e & STETOT % g e, ‘whrer! # weft Uer & 7 gan

T ST gST - FA1? SR HEl, H ARl O ¥ 1T SR St
T W€ R o W T 3@ e § T o1 Siaq & =ete grer ffar fxu) #
TERT T ToIfeId AT W@ SR TE & OSIUHRR W vek W1 ) ¥ TR ST
UM SR TN A AR A Wit B T W Sed ored g e g1 i S
forn, § < <e1 € SR wae sfiqar =en S @ § fheq § qg off 7@ S fm
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g FA1 B2 H T i T Welllheh el & o gar € Sen 5 e g
HEd U1 Wellw & I G GoI 7 off I T T "rear €, 70 9= gy
tefq Yol ¥ g8 8 g A 78 ft T S fom @ et @ U1 Bt 82 W%
FE AT TG AT 9 W 2 T w9 ot S o ureAE 9 e T 99 R
71 99 TE T ¥ Thed T FA U e T KAm ¥ g oft € 2 9% w fw
a1 fa® o1l g w1 SR sifafeq € eifuq W ferg Tfa 1 enemera off A
& o=@ 1§ g T S R sifeq o @2 Tty wfdfed § wd o
IR Teqet W fHaq, T Far € FAife S oAfq emavasw € fe oft fae
e T SIS oo 1 H orerel € IR Toeh® e & o5 T afved T
=TT HEgH AT |

‘g Wgd € T ® WE Y g1 Wil € T s, faw & gw
e Y & A1 <M € S 1 e, W weft g1 3R 9% W ST ¥ uh
wdid BT © fF gg W ooff 3 A ?1 ‘el wRAfydr wEseR, ¥ SISy,
fa@mey, ‘&9 UM qi gedft #1 Serantad wiar 82 § sy saw & ffad €
ST 1 T weewall # ST 9% ot %he 9eat & fF S9N ¥ v9 w59 O
AfeR <1 g G fomferd o o gu @ 1 o fasarg #vd € SR & A f
AT fmET o SEMAT ¥ AfSld gl AN ¥ A9 Y Hie oar €1
A, IS T el € iR 98 ™ ST o SIoehR T AT % <aT g1 8
A it @ qo-fader off a1 € o ST ¥ /9 *ed € T g5 o Sfed
T 3T SIMN =1ET 3 3RT 1 Wag & & =few) w5 @ & A
e € T o STT SERE W W vee W9 g1 98 W el srEeen @i
T &1 wefi-weft § FREm & T ¥ 9o Wy € S ga e & 9 o
g orTd ® T B ot el W €2 § e €2 # HE] W iR A st

& fogm =afFa #1 Tt eEwen 4 W agd @ fRAn e etfue
dfher TR $AMER =AfFd qot &g gux T8 faem & 98 fd freeem @
T stferes o FF 3R GoRAl § YRR ©, 3a1 €1 o Iue= off €1 s& fam
% 38 g5 Afgen & U T S STk SN % W el ot S ust TR etre
FA1 8?7 TEHT T TR B % wg off e oy weft off e gg ©2 emen @
TEd X HI AT g8 T YA HT off TET U IR ST STUH S{iad hT TH 0
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off 37 fawat w T8 g g S 39 fage o ' © ¥ @ Ra § %
faw & eEarl W o fasam@ o1 iRk wuft SO AN FA BT ST I
T 1 98 STUH SAYR! SER § Ak WO ged! Tegy FLdl|

frefq dfeet & et #) 5@ eEwen § wonfaq e & <eifer & u™
TG T SR YBT FA AT 3T @A & fow Afera 7§82 39 gng eus
TR % WO Th g, e duea sfeq ordia w1 @R e fedt oft o
1 TETE TEl Hdl 3R G wWdl B G0 Tcd HE W® B, I8 Hel, I w=E 9
T 91 HEl ¢ fop # ogd gy @l 3R § 9 TS i qwe 9@ e W U
et g3 st 2

IO & T SR A TS g & qefaa fram 8 smerferor fhar o
o foR 8§ SEMAT % oI W G HeEiy TR T #R Gk

T 78 g SIeiten % UE @l S o qe Hend gl |ty i e
o 30 X ®1 dre U faererg @1 enfEr ofH e A €2 g1 W@l
e gedl @ TR gfgAm 8 o geE? 39 e S otew u € fR S wn et
FHcd Y UqE ©, o EvT G § Wik S a0 wid § FvEa § T o o=
T | Y 9 e § R srredd 1 Tl g =ifgu Fife wE) gEn
@l 1 HROT 1wt W U W o 7 off T qrn R wiE off sfrd e wd
% fau gd o THE T A 71 38 A B frwkd frren & oae @ e
T@ FT TG F ¢ T ATEdd H eH STFerHel H € qeEr I 2

I g GeH & 9% B U R g@ R Sl 9% & W T gadT
21 o7 fawal =1 e 30 W 3+t X o ae-fags & &1 e ¢ Il

You have to elevate vyourself by

yourself...
Swami Lakshman Joo
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XTH

— iz s —

R CERCECEY
e 9 WS W e w9 gy faai
IES TR fond s St I™e wa 4rf |
(TTRaTe gerdiara -5 ggET =ren)

I - (RA feoa weifafa qdor) =t (veeg 9 Teorfya)
T =9l & ga 4 ffa s A vy st tm & fda afa <1 aofq s
€, S 9’0 gewAf %1 <@ R

& TEEY St 9 FT AfeHr w1 gu "qEe 79 w6 fave w1/, | &
THE T qu el F Goh1 € T8 58 o 1 e TR =N aw srqufa
T AT W07 |rest w1 o off 76 €

TH F TAT F1 ST TH R G KT W U & Wbl 1 s wH
HA H T AHE WH T 7 Ao wAify # ww R g fasa w6y
AT T G (ST T T merfafq owmadt wren O mgar ?) | STu o
wIfad BT @1 7, ST9 39 S S UH % or" oA ey § Iche WY
ST BT R 99 98 oUW H THA FI AT HT 2 TH B WA w1 0i
FI T 71 TH WOUS i Wi qeft St € o W o1 e 7 et i
6 &1 =0 T W YE T FaF HT 2

T St 9Ra & W € HeH O 8 S % - 9 ot fem 6
Fq= T IH TRl i ifd STUd Y o UHE B o TH & famer =i @
U T T

@ o g wwra fome, faop =1 of T & ®9 # A €, @ e
% fou Sgd 1 ofu fafq sdur § srmed wifed B9 €1 39 STl § HeTH
% YU W o O e A A9 e ¥ e g 1 I wed § T

>
()
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Site & QA: el Wi UK <A i g AT € WO B 3 uH off wer S
T © T 39 THHT S W S B W TN el U9 hi e € IR ¥,
THITT STaYT e T T FeT:
War @ @ & sRe-Ee W favsa @)
War € Gt & oar < SIS

ST W A% ST HE oal € R A S € T ¥ v @ SR A
R 9% WA [ T, 9 A ¥ 99 fag ®1 wew € fF, Iw am ol @
[ 6 H/AT W S FA 2 TH Y UH FA1 ¢ TF G et TH H G
fag = AT 82 ok 1 ¥ fafg wra $Y B 22

gfte =1 3Afd o 99 o &9 T3 T, IMT WM | T 9 et
St Hiar I STI X FIfed foRu g IW-FA TR ¥ W SiaHE § @ o
o WA €, 9 3T UH R GhE w1 Il B A1 AT HE HT ool HE B A
BT & q9 30 AT weitatd wiedl it Hidr S RS % fou Tord: ggure
e 30 R GER R T H o 9 % o ey ¥ ifad #) Sl §1 9 WY W
FT & A T § g B ST 5 I L

TE SE 39 TER H A B I gU YA 3T THE Tl W B R
S5 @Al €1 St we e ey st U9 St IR0 S ® as 7% @y e o
o€ AT Selrd 8 ey R g T o 9 gl S @)

W T § A wq 9 weitata € S f st I| & UHe 7 emeR
B B FAifeh Sa O W Meg BT €, SHB! a1 off SE que § efeig 8l
T I AT @l g1 W S & 9 T TE BT IR0 H S 2 qd 6 b
FATY T AT SUSTT & ST T 9% TH W BE AR Hl WS 3TF TH W
Y T ! @1 T T Y SR T PR T3 8l Wil ¢l eR-of 9w et
T T ST B AT B SR GeATRT U &1 Sl §1 Tk e &%
AE W9 98 I8 INE ¢ R OHEd WA S8 WA AR e Heltatd H Sue
& foreed i €1 39 TN R TSN TEHTE HEl ST E1 TH SOl &
sk & g o st T iR ! Herfafd & SISt el & STl &9 el
f@ar iR 9% TH qe &1 9w € S @1 @ %e Hehd ¢ fR T fomm
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3Ted VA & & ST W ¥ FA Gaw? # wudar € o o wm ok R @
e T @A oft 7o T qere ?1 #f T SR s e 1 gew At oe € S
fop & R wicten &1 8, S foF w0 1 Soisl § & 3R S foF et = g
1 off et § 21 S iR sh W W wrn W 9 a1 © ofe st T eIk sf
fora & 1 a8 of 7 safa s o= v e w R § greg S 3w
T YAE §1 TG A SYH o W W SE@H ® AN YRR F AW €, Y
I A Y @ W, IR Y @ W AR GG W =g Y @ T AT
779 fe@d €, 31 w0l ¥ f59 YR T € 96 1 i1 qed T8l % Hehd od
& ot T R ot R @i <t sfeso @ < € W whdl s ww fe
o 9 TERE % T 9@ Q g & 7 aeqa: faa ® faw o wm o
ffUer B oFdifeh ! heel o & |-G 9% ¥ W g1 TH qel Bl A L aen
i e St W A v W g% w O 9 SERE Sftsen
SERSER e T ST S fag T o1edfid gul el S @
T § dgT UH &1 A4

T TE T @ YA HCN T SRS § UgE ¥ e i el g1
FHq Y U o TH TH TS RS9 H Y TEEY B S

I &9 § W 9 i oGt € wusfeart aem € et g v @y g

] oSt B

mETHR =T SefeTe wed 8
YIHTIMEEd A HIETHTETSHET 1841
R ad4 4 IR« famaafal
fafapargwfaaygsfaam frfa:ssu
umegfaehtae g afagata
el IHaarat favicd TuEet AERITT:8e!|

qE I H WE SR SAME ® g § S YHIRT €9 99 ©,
3Bl 39 TUM W feua Amd gu 3@ ufada Wea urmd gu eifas
TREATHS (W) €9 W a9 ° Y6 96 g1 9 99 a-9491 § qh
T TH T WU TUR TE g1 (39 <20 &) T ud gfa Fer w2 aw
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<Y wafafg w&rEw 2
M aTelt 3R S ATelt a1g 1 SIS HL A 910 H YW HLT 21 @l
AT FHEAT T
et guE € e e Y Wieeh TEEY S9 % ur| hiar e o
ﬁmﬁ‘ﬁ'{ﬁaﬂﬂﬁ%:
Ymrmeied g IS Eit e |
e Ewal { IfeRismedisa| @ Al
o Qi I 3 Y B FW AR A+t Ufa ¥ FW I3 W
afaoft, fafoi i fuefadt & &g § yaw & ST @ a9t 8 @ Ry
Fed 71
TH STEeT H WiYE A THEI SO ] @Al ©, 98 d@dl § kT,
yifbeed, gfg, s 98, g, 9 999 @ 9R w49; 3wk 0 & g gem
®9 Y Frleror S W e 3 U9 g T a1 a7 Y STEE Fhed 7
w fyrd q awifa SRared s
TEAEY WY: bt HTEATTEUS=A 1901

o e @ 39 sraeem # wHHor wT €@ W9 R
Tefs T fas il S S | W W @ §, o TH % W Uy
IV HIAT © SHHT I8 UFA € | 19 977 2
T STRATSH H YORT T @ g WHw 1 Widl HeAr i weiard
I FHI U B © q9 98 &R 2 TH H 9 HL 3 <90 H gL 2
T T fasem fasadiol’ § s i qRefid s g1 S ww ot 5
ST H AT € o Hel gAn i) off i §1 6 SR W, O &% IR |
T G B4 © oTal S 1WIdY, aTel gy selehel Tid qe% § U 3
grevTid &5d W feord @1 e § w5a v SeE SFel &1 g0 & ofte o 9
91 1 IR BT 21 T 9N T THANE Tk STeNTS el ¢ Y #Ed ©
foh ol WO % SR W W9 A (T9) A1 UFA BT @ a9 A % 04U
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T w1 50 TF O B IE A g foma @ Y W qden S S gk
21 AR |1 AR W SRl & w6y e & gEitd e § 9y 98 % s
T TR B 21 - g FRREA, TR, TR, o, enfi, gee it
TR ST =9 4 9EE Y SN W U T il © SR b 81 S @
T St W g e o qeft 3 Fen:
T WeMiul fawd sara 91 Wedr &fed &3isw W
W A9 1 gH AfEHT % HROT & W R Wl el T @1 6
T T ] A e S W g ®, T gRd A W TN B IS St
T St 7§ FeT © TR
M wfa wfa @ g
geEm qaqed UM 9
g JHT 1 fam W A teTE WYE w1 U % § W wWE g9 S
% T oR 39 9R ® 3q8T o1 fv=a € HeH 9 9 T S % g oAb
foram 1 ST X & S & Wi 39 qAE fasa ¥ 9 & 59 T &l O
&Y 3ATIh! FHMNT HLAT § |

“In the Bhagavad Gita the Lord Says:

‘As the wandering mind will never
remain on one point, you must be
ever vigilant and whenever it strays
bring it under control and fix it again

towards God Consciousness’.”

Swami Lakshman Joo
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N R e SRS

— AR Ul —
Sare} old g% fazafderay:, a3 faceh

oo

di<deedl SesehamEfafaar sb:  SUTITEATcrsh  HiaRfed|  STTee:
qree: Tfaeyord WA SEIfa 9iar faed ) rTgd faveTen: STaveehTicaehTaT
ITE: Uredered: Jalg oTH=ered 3fa dor = Sug: drdered 3fa A
TG:1 <eredl REvFangd, TR |E, WRRh: ghehqga AfeH
= gfq Arferen fowen afvfar: afq e wa o WeTE Toied TR -
fra: yoan got Aafs wafa w6 gvfag
T ARG <G A Gq wyTA: wikqafa |
Iatamei  siedaft-afsirig
Yorq Tld 91 HAARALOE: qEfall Q.
vife o frar: gfeswor guaf 7 vafq) Srquifid s ey 9iony:
AT T Yo fasaea geriterst iRl Toea See st drssesm=r
yfamfeay - Y9 & T fom wwerw wwd fagafy; wfefeaw T
JAgau ;" (3.9, 90 91.1/4/3) |
eI REU  Raverdr:  wdFd FodEd aq SRR
TFIHATIIT 3Td: TRATHSREY0 T &eer v=:1  afeutendl: s’
(frar wit.om14.27)1 O wfeas s senfefi: Sufegrrd: e s e

o o A
T'r?ja‘ RI6 Y {“|°|r°¢||“|°h<'|| [EIdd|

A&l A9 o Weeld HeARERfg
e vfarafa ufomm@l T f w1 (Fass)
Rrafoie=<f fegd dedasd TRTEuEd fafTe o e[|

oo

MALINI January 2026 - April 2026




TS Sifaer=ariar sEen:  shafaaqeg=at:  siushaeT 9ot @
ol <o Wifdqeyil W) OiedoedAy TRy Sieeswasd
AR TAg deaadl ¥ H: deed Watd | siefeartgsm:
q1: Gredoreat: 32-33 3fq ol o=dl: faed| muRTReaEE aesd
TaT=g IEFAd| oFd: Feeare [ e dtvrestuiiaedes e Ty
Tfafir: Tes: T SiSeAT: SUTEAT HeEeAaeT: Ao Sfewar e ade
IRTATeae: TeumeaeiRy fatfiad) a1 e e diemhemeriihad |
JArpUfy  ToegutE- Rl JETeE: URe:''| Uaq WEH ST
rdereaf 9, 10, 35-41 3 veirey wfaqeay
Urdoreat: qdum fafaers: wteq gfqur druemore: s e

oot dimedny swam frefuay) fasarsd femen: fae <@: sfa wen fara:
YIRUH-TH FASTH 7 =rearay | fhdesar g -

TduiforeFae o arserfed

fedd @ 2/ feufifegd widafa a:
g NeT3R=80REed d<3Thal
uy: iR fefafs 9 feefa fasom

(@, 42)

FTERMTETEAN ST STAShIRaEHdd Hedaed U=
Hega =aita eXfal sawa @ fafaerfe: o1 gur gt wreft @ferar wred
Tonfefir: Ay e a% SUEEar 9 %had ifhe URGHfhReT el
TR ST TR S| o1d Ta feyfe-UsTiet 33 o1 | i

le%))
iy

January 2026 - April 2026 Hifer




DA
EW — 31 Wﬂ—w'

— Hifef qraa —

‘T | =M ST e g I ARl g dfed B9 At gam -
SEERRIGEES-ASIECIE] SERCE N

-1 T 54 8 Afa sem qifa sve fog afa wem

faga 5 B9 afq T=m| TR 59 A I T Ja

ERACR I 3R a9t ga g AT A

gfea - vl fog o= afa =9 Jgw I S g9 g9 9 g 9 -
TS AN I Afd Tiaed haA ST N

Feft-fear g afq sif sifc =@
T STdTeer g4 Afd Hedt 3 -
ERACR I

ferq g=a WIS g3 AT a9

T A SR A HS T
THERYT ol B I 7

W WHT g A T 43 ToH -
ERACR I
seftate feor g9 g 9q= w4
ferd =< TF g g Ifd T
=0 g9 3d g4 g Ifd =me
HOTERT UE g Afad g™ - 5
ERACT I

T A qAHET 1Y) A | T

HTRA A A A T T

T Y g qRd ®9 99
fFd go/d A&l 19 9 HET HIA
TOERd 9 g g I qYEE -
T .

AR ga Afdd L TSH

Y b g9 faga feTg afq e
3

T gIa g9 afa smam

IO Eidd 9E 89 Aafd e -
BT ...

MALINI

January 2026 - April 2026

&




News Folio
Ishwar Ashram Trust

Maha Samadhi day- Swami Ram ji and
Swami Mehtab Kak ji

On 17th January,2026 (Magh Krishnapaksh Chaturdashi), it was Maha
samadhi day of Swami Ram ji (Param Guru of Swami Lakshmanjoo). Devotees
at Delhi held a prayer meeting followed by prasad distribution. At Jammu &
Srinagar, devotees offered prayers at the Trika Ashram of Swami Ram ji.

On the Mahasamadhi day of Swami Mehtab Kak ji (Guru of Swami
Lakshmanjoo), devotees held prayer meetings and performed Shradha
rituals on 18th February, 2026 (Phagun Shuklapaksh Dwitya) at the Srinagar
& Delhi Ashram. It was after a long time that Havan was performed at the
Srinagar ashram. At the conclusion of the rituals, prasad was distributed to
the attending devotees.

International Seminar
Krama and Cultural Flows:
Kashmir Shaivism between North and South India

A three-day national seminar titled “Krama and Cultural Flows: Kashmir
Shaivism between North and South India” was conducted from 14th to 16th
January 2026 at the Central University of Kerala, Periye, Kasaragod, Kerala.

The seminar was organised by the Abhinavagupta Institute of Advanced
Studies in collaboration with the Indian Council of Philosophical Research
(ICPR), School of Sanskrit and Indic Studies, Jawaharlal Nehru University,
School of Cultural Studies, Department of Yoga, and Department of
Malayalam, Central University of Kerala. The seminar sought to critically
examine the philosophical, ritualistic, cultural, and artistic dimensions of
the Krama tradition within Kashmir Shaivism, with a special focus on the
historical and cultural exchanges between North and South India. The event
brought together students, scholars, practitioners, and academic experts
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from across India, along with international scholars who participated
through online presentations.

The seminar commenced on 14th January 2026 with a ceremonial
inauguration. The welcome address was delivered by Dr R. Ramanand,
Director of the Abhinavagupta Institute of Advanced Studies, who outlined
the vision and academic objectives of the seminar. He highlighted the
significance of Krama philosophy in understanding the continuity and
transformation of Indic spiritual traditions. The keynote address was
delivered by Srilasri J. Nandakumar, National Convenor of Prajna Pravah,
who reflected on the lived dimensions of Shaiva traditions and their
contemporary relevance. The Presidential address was delivered by Srilasri
Prof. Rajnish Kumar Mishra, Dean, School of Sanskrit and Indic Studies, JNU.

The inaugural address was delivered by Srilasri Siddu P. Algur, Hon'ble Vice
Chancellor of the Central University of Kerala, who emphasised the importance
of interdisciplinary engagement with Indian philosophical systems and
appreciated the collaborative efforts behind organising the seminar. Srilasri
Dr. Ajay Kumar Singh, Co- Principal Investigator of Abhinavagupta Institute of
Advanced Studies, and Asstistant Professor at the Centre of Comparative
Religion and Civilization at the Central University of Jammu.

The seminar featured multiple technical sessions spread over three days,
with lectures and discussions led by eminent scholars, researchers, and
practitioners. Key scholarly presentations included:
® Prof. Navjivan Rastogi (Former Head, Department of Philosophy,

University of Lucknow), who presented on Krama Tantricism of Kashmir,

offeringa comprehensive philosophical exposition of the Krama system.
® Sri Giriratna Mishra, scholar and tantric practitioner, who spoke on

Mantra Yoga in Paramadvaita Mata, elucidating the role of mantra and

ritual practice.
® Dr Anupama Mishra (Assistant Professor, Allahabad University), who

addressed the theme, 'Women in Shaiva Tradition, highlighting women's
spiritual and philosophical contributions.
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® Prof. MadhuKhanna (Professor of Indic Religion, Tagore National Fellow,

National Museum, New Delhi), who delivered lectures on the influence of

early Srividya traditions of Kashmir and later spoke on Krama and

Creativity: Reflections on the Nature of Reality.
® Dr Arghya Dipta Kar (Artist, scholar, and faculty, Sonarpur

Mahavidyalaya), he explored Tantra-inspired works in contemporaru

art with repect to the topic, Kaliin the Devinaya.
® Dr Maciej Karasinski (Department of Religious Studies, Stanford

University), He participated online and presented on Ritual syntax and

mantric knowledge in Kerala Sakteya traditions.
® Dr Alka Tyagi (Associate Professor, University of Delhi), who presented

onBhavanain chapter Four of the Tantraloka.
® Prof. Rajnish Kumar Mishra, Dean, School of Sanskrit and Indic Studies,

JNU, who delivered an address on the philosophical dimensions of Krama

practice.
® Dr Ajay Kumar Singh (Central University of Jammu), who spoke on

Cultural integration of North and South India through the Kashmir Saiva

tradition.
® Sri George Barselar (Ishwar Ashram Trust and Lakshmanjoo Academy),

an international speaker, who presented on the Mystical nature of the

Twelve Kalis.

A dedicated session was organised, in which six student scholars from
different universities presented their research papers. The presenters
represented institutions such as the Central Sanskrit University, Central
University of Jammu, The University of Burdwan (West Bengal), Sree
Narayana Guru Open University, Kollam, among others. The papers reflected
diverse methodological approaches and demonstrated emerging scholar-
shipin the field of Kashmir Shaivism, Krama philosophy, and related cultural
studies.

The seminar also featured culturally enriching performances that
complemented the academic deliberations. These included Kalamezhuthu

(o)
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Pattu by Srilasri Harish Nagalassery, a recipient of the Kerala Folklore
Academy and Kerala Kshetra Kala Academy awards, a percussion recital by
Srilasri Vishnu Marar of Guruvayur Temple, and a Bhagavathi Nane dance
performance by Srilasri Sreelakshmy Govardhanan, an eminent Kuchipudi
artist. These performances highlighted the living cultural expressions
connected to Shaiva and Sakta traditions.

As part of the seminar programme, a field visit was organised for all
speakers to the Madayikkavu temple which preserves the Krama ritualism.
The visit provided participants with experiential insights into regional ritual
practices and temple traditions, thereby strengthening the connection
between textual study and lived religious culture.

Retreat By Universal Shaiva fellowship, USA

A Retreat has been planned by Universal Shaiva Fellowship at Ishwar
Ashram Ishber from Sept 27 to Oct 8 2026 . The retreat is expected to be
attended by many seekers from outside India as well as from India.

Conducted and guided by John, Denise, and Shanna Hughes, George
Barselaar, and Claudia Dose—dedicated students of Swami
Lakshmanjoo—the retreat aims to move the participant beyond theory into
direct experience.

Guided by the teachings of Shaivacharya Swami Lakshmanjoo, the
retreataims to bring the Secrets of Kashmir Shaivism to life.

Kashmir Shaiva Institute

As a part of the periodic talk sessions held at the Jammu premises of
Kashmir Shaiva Institute, a talk on “Upayas in Kashmir Shaivism” was held
from 11.0 AM to 2.0 PM (preceded by one hour Sunday Puja).

Shri Pran Nath Koul, Shri Rajinder Tickoo and Ms Vimarshani Koul spoke
on the occasion along with a few other devotees. This was followed by a
cultural event performed by young devotees.

TeaPrasad was served after the conclusion of the event. N
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ISHWAR ASHRAM TRUST

List of Publications
(By Swami Lakshman Joo)

Title

(ENGLISH)
Kashmir Shaivism (The Secret Supreme)
Indian Edition with Audio CD

Lectures on Principle and Discipline in Kashmir Shaivism

Shiv Sutras (Indian Edition) with Audio CD Set

Vijnana Bhairva - Manual on Self Realization (Indian Edition)
with Audio CD

Bhagvad Gita in the Light of Kashmir Shaivism Indian Edition
with Audio CD

Festival of Devotion & Praise -Shivastotravali by Utpaldeva-
Indian Edition (with Audio CD)

Abhniavaguptas Parmarthasara

Kundalani Vijnana Rahaysam

Mystery of Vibrationless Vibration in Kashmir Shaivism -
Vasuguptas Spanda Karika and Kshemarajs Spanda Sandoha
Light on Tantra — Abnivaguptas Tantraloka — Vol. 1, Chapter 1
Light on Tantra — Abnivaguptas Tantraloka — Vol. 2, Chapter 2&3
Light on Tantra — Abnivaguptas Tantraloka — Vol. 3, Chapter 4
Magical Jewel of Devotion in Kashmir Shaivism (Stavchintamani)
Shaivacharya Swami Lakshmanjoo- A Brief Life Sketch

The Eight Limbs of Yoga (Ashtanga Yoga) in Kashmir Shaivism
Vatulnathsutrani
The Wisdom of Kashmir Shaivism

(HINDI/SANSKRIT)
Sri Gurustutih
Sri Samb Panchshika
Shivastotravali
Shivastotravali (Slokas only)
Trik Shastra Rahasya Prakriya (manuscript with Hindi transalation)
Panchastavi with Hindi transalation
SriKramanyapradipika
Tantraloka (First Ahnika) manuscript with Hindi transalation
Stuti Chandrika
Snan Sandyopasana Vidhi with Gurugita manuscript in Sanskrit
Kshmerajas Pratyabhijnahrdayam
Parapreveshika

Printed Book
Price in Rs.

700/-
150/-
800/-

800/-

1500/-

1350/-
600/-
50/-

800/-
1500/-
1200/-
1500/-

500/-

150/-

200/-
50/-
700/-

450/-
200/-
600/-
50/-
350/-
400/-
150/-
50/-
50/-
50/-
350/-
50/-
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(ENGLISH)
S.No. Title
1 Amriteshwar Bhairav Mantra (English)
2 Bhagvad Gita (Abhinavaguptas Sangraha Slokas) English
3 Abhinavaguptas Bodhapanchadashika (English)
4 Kshemarajas Parapraveshika (English) - Set of 2 CDS
5 Gunas, Devotion, Meditation & Grace Set of 3 Cds
(HINDI)

1 Radio Interview on aspects of Kashmir

Shaivism & Kundalini Revealations (Hindi)

(KASHMIRI)

1 Sri Tantraloka (194 Audio Lectures) MP3 Cds
2 Sri Utpaldevas Shivastotravali (Selected Verses) Set of 4 MP3 CDs
3 Yams and Niyams in Kashmir Shaivism
4 Radio Interview on Aspects of Kashmir Shaivism (KASHMIRI)
5 Golden Lecture Series - I Meditation
6 Golden Lecture Series -2 Panchastavi &

Selected Discourses at Haridwar
7  Golden Lecture Series -3 Amriteshwar Bhairav Mantra, Gurugita &

4 Schools of Thought in Kashmir Shaivism (KASHMIRI)
8  Stutikusumanjali Selected Verses (Kashmiri) Mp3
9  Mabharthmajari Selected Verses (Kashmiri) Mp3
10  Paratrmishika Selected Verses (Kashmiri) Mp3
11 Shiv Sutras MP3 CD (Kashmiri) MP3
12 Shirmad Bhagavagita (Kashmiri) MP3
13 Iswar Pratibhijnana Vimarshini - Selected Verses

(SANSKRIT)
1 Sri Gurustuti and other Verses
VIDEO CD /DVD
1 Bhagwadgita in the Light of Kashmir Shaivism (Chapters 1-6) DVDs
OTHER ITEMS

1A Car Photo of Swami Lakshmanjoo

(DIVINITY GOLDEN ON MDF)
1B Car Photo of Swami Lakshmanjoo

(DIVINITY GOLDEN ON ACRYLIC)
2 Car Photo of Swami Lakshmanjoo Acrylic
3 Locket Acrylic of Swami Lakshmanjoo
4 Potrait Photo of Swami Lakshmanjoo

Audio CD

A.SIZE 4" x 6" COLOUR
B. SIZE 8" x 10" COLOUR

Printed Book (Price in Rs.)
Rs.100/-
Rs.100/-
Rs.100/-
Rs.200/-
Rs 300/-

Rs.100/-

Rs.4000/-
Rs.500/-
Rs.100/-
Rs.100/-
Rs.150/-

Rs.150/-

Rs. 150/-
Rs. 300/-
Rs 300/-
Rs 150/-
Rs.300/-
Rs 200/-
Rs 150/-

Rs.200/-

Rs.2000/-

Rs.500/-

Rs.500/-
Rs.100/-
Rs.50/-

Rs.20/-
Rs.100/-

Note.Discount- 1. 30% - for Life Members and for all Devotees on Birthday & MahasamadhiDay.

2. 20% onBooks price Rs. 1000/-and above.
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Benefits for Life members and Associate members

For life members (throughout life)

1. FreeMalinifor life (Hard copy or soft copy by e mail as per choice of member)

2. Complimentary IAT/KSI accommodation in Ashram for 2 days in 1 Calendar
year for 2 persons

3. 5% discount on stays at IAT /KSI accommodation (overall stay duration based
on current norms and availability)

4. 5%discount onregistration fees for IAT/KSIworkshops and courses

5. 5% discount over and above the normal discount on all books and
publications.

6. All correspondence and notices for various events (such as for birth
anniversary, Mahasamadhi day etc)

For associate members
Benefits shall be same but shall be valid for one year only
SeeFormnext page.

A vyogi also creates this universe according to
his choice, without any gathering of external
substances. A yogi is just like Siva.

There is only one difference between the one
who is residing in the state of Go
Consciousness (Parabhairava state) and the
other one who is residing in his limited cycle
of being.

Swami Lakshman Joo
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(FOUNDED BY SHAIVACHARYA ISHWARSWAROOP SWAMI LAKSHMAN JOO MAHARAJ)

Delhi: R-5, Pocket 'D', Sarita Vihar, New Delhi—110 076 011-46510784
Mumbai: c/o Sharda Sadan, 3rd Floor, Plot 11, Sector 8, Kharghar Navi Mumbai

Web site: www.ishwarashramtrust.com, E-Mail: iatdelhi @gmail.com

APPLICATION FOR LIFE/ASSOCIATE LIFE /ANNUAL MEMBERSHIP

Scan & Pay with Cards & Li=» Dated
To, -~ a ([ ® O
President/Secretary/Treasurer T i
Ishwar Ashram Trust,
R-5PocketD,New Delhi-110076

Dear Sir,
I request you to enroll me as a Life member/Associate Life Member /Annual Member of
Ishwar Ashram Trust, New Delhi .

a. Life Member -Donation -Rs 15000/~ (Valid for Life)

b. Associate Life Member -Donation -Rs 10000/~ (Valid for 10 years)

c. Annual Member - Donation - Rs 2000/~ (Valid From Ist April to 3 1st March of next year)
Iamenclosing RS ---------------- in cash/cheque no/online Transfer
Chequeno Bank --------------em--—- dated payable to

“Ishwar Ashram Trust” as my Life/Associate Life /Annual membership.
Send transaction details for online /UPI transfer

Name

Father's/Husband's name 3.Age

Occupation

MEFEOS.

Residential address/Corresponding Address

PIN Code

Mobile no E mail
Ifyouwould like to volunteer for Ashram work, kindly specify your interest

= o

I'shall abide by the rules and the regulations of the Trust.
I'shall do my best to understand and spread the supreme philosophy of Kashmir Shaivism
Yours truly,

(Signature)
Name
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MALINI
A Quarterly Publication of Ishwar Ashram Trust

Subscription Form

Scan & Pay with Cards & L/=»

= a & ) 0 Dated..............

To,
The Circulation Manager
Malini.

Kindly enroll me as a subscriber of Malini

4 issues HD SD 8issues HD SD 12issues HDSD

L\ F= 1 11 L= OSSP PPPPUPPT POt
N Lo | === USSR
Pin......... Eemail ...
Tel® ..o, Mobile ...
Subscription Rates (In India Rs. Only)

1-Year (3Issues) 2-Years (6issues) 3-Years (9issues)
Hard Copy (H) 440 800 1000
Soft Copy (Email etc) (S) 200 300 400
Payment Details
Cheque/Cash/Onlinetransfer..........ccccoooiiiieiiieniiieeeeene Date....oooooeeiieeeeeeee
BaNK ... Amount ...

Signature

Note:

1. All Cheques/Send transaction details for online/UPI transfer to be in favour of "Ishwar
Ashram Trust" payable at Delhi.

2. Forsubscription and any related correspondence, please contact (i) the Circulation Manager,
Malini, Ishwar Ashram Trust; R-5, Pocket-D, Sarita Vihar, New Delhi-110 076

3. E-mail: iatdelhi@gmail.com Tel. 011-46510784

4. Whatsapp message: 9810105331, 9971846637

5. Life members are given Malini as part of membership benefit.
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Talk on "Upayas in Kashmir Shaivism
at Jammu Ashram”
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